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ZUR SOZIALGESCHICHTE DES KLEINADELS
IN DER WART

ERNO DEAK

Eingangs sei die Bemerkung gestattet, da das gegenwirtige Referat sich auf die
bereits 1977 erschienene Monographie, Die Obere Wart, stiitzt und deshalb im we-
sentlichen eine Art Zusammenfassung insbesondere des Kapitels iiber die wirtschafts-
historischen und sozialen Aspekte in der Neuzeit darstellt. Obwohl dieses von zahl-
reichen Autoren erstellte Werk in seiner Art fir osterreichische Verhdltnisse einen

. kaum betretenen Boden erschlossen hat und fir die Forschung einige wichtige Resul-
1 tate erbracht hat, fand es womdoglich keine gebiihrende Aufnahme. Bezeichnender-
' weise trug auch die Zeitschrift, Burgenldndische Heimatbldtter zur Verbreitung nicht
bei; seit dem Erscheinen des Buches fand das Redaktionskomitee offensichtlich kei-
nen Rezensenten, der dariiber hitte berichten konnen. Aus diesem Grunde liegt die
Vermutung nahe, zumindest in diesem Kreise doch in mancher Hinsicht etwas Neues
oder zumindest wenig Bekanntes aus der Geschichte der kleinadeligen Gemeinden im
Bezirk Oberwart festhalten zu kdnnen. Dazu wire auch noch zu sagen, daf die neu-
zeitliche Entwicklung der kleinadeligen Gemeinden quellenmaBig aus Scherben zu-
sammengetragen werden muBte. Die im Burgenldndischen Landesarchiv befindlichen
Gemeindeakten sind zwar reichhaltig, aber dennoch liickenhaft und zudem nicht ge-
ordnet. Die Bestinde der Hauptgemeinde, Oberwart wurden im Frithjahr 1945 beim
Rathausbrand vernichtet. Das Gemeindearchiv Unterwart galt als verschollen, erst
nach Erscheinen der Monographie fand man viele Schriften davon am Dachboden des
Pfarrhauses. Durch diese Verhiltnisse bedingt, blieb die neuzeitliche Wirtschafts- und
Sozialgeschichte ein Torso, der in mehreren Ziigen rekonstruiert, ergénzt werden muB-
te. Gliicklicherweise konnte das Gesamtbild mit Hilfe der Jabinger Gemeindeakten ei-
nigermaBen abgerundet werden, indem speziell die Wirtschafts- bzw. Finanzgebarung
der Gemeinde fiir die Zeitspanne 1798/99-1848/49 liickenlos ermittelt werden konn-
te. Die bearbeiteten Belege gaben nicht allein Gber die Einnahmen und Ausgaben der
Gemeinde Auskunft, sondern lieBen ebenso SchluBfolgerungen auf die sozialen und
Rechtsverhéltnisse zu. Leider beschrinken sich die Gemeindeakten groBtenteils- auf
die Zeit ab etwa 1750, so daf} die vorangehenden Jahrhunderte Gber die Ortsobrigkeit,
d. h. die Gemeindefiihrung etwa sparlich iiberliefert sind. AuBerst wichtig sind dafiir
die Adelskonskriptionen, die sich auf den Zeitraum 1482-184S5 erstrecken und ein ho-
hes MaB an Kontinuitét in der adeligen Bevolkerung bezeugen. Die Schriften der ein-
zelnen Familien setzen erst gegen Ende des 17. Jh. mit einer starken RegelmaBigkeit ~
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el : ¢in; sie gewihren Einblick in die wirtschaftlichen und Wohnverhiltnisse auf Fami-

' lienebene. Kurz um, das alltégliche Leben, die Wirtschaftsfilhrung und die soziale
Gliederung der im Gemeindeverbande lebenden Kleinadeligen lassen sich in ihren
Grundzligen etwa seit Ende des 17., Anfang des 18. Jhs. verfolgen, wobei namentlich

das letzte Jahrhundert vor der durch die Bauernbefreiung erfolgte Nivellierung zwei-
felsohne mit Schriften am besten belegt ist.

A

b= *

it

Die Anféinge der funktionellen Formationen der Kleinadeligen lassen sich zeitlich-
- territorial nicht genau verifizieren. Bemerkenswerterweise waren es Osterreichische
Historiker, die schon vor Jahrzehnten auf die Parallelititen in der Grenzverteidigung

der Awaren und auf diese folgend der Magyaren aufmerksam gemacht haben. Es kann

auch kein reiner Zufall gewesen sein, daB das Vorfeld, ungarisch gyepiielve, sowohl

des awarischen als auch des magyarischen EinfluBbereiches an der Enns endete; be-

kanntlich wurde die Burg Enns 902 als Grenzbefestigung gegen die Einbriiche der
. Ungarn errichtet. In der Phase der Expansionspolitik kann mit der Errichtung von i

Grenzwichtersiedlungen im heutigen burgenldndischen Raum kaum gerechnet wer-

den, weil sie sozusagen fehl am Platze gewesen wiren. Auch nach der Schlacht am

Lechfeld (955), als die Ungarn zum Riickzug gezwungen waren, raumten sie das Ge-

biet bis zum Wienerwald; die Spuren von Grenzwichterdorfern sollten folglich entlang

der Thermallinie entdeckt werden konnen. Dem ist aber nicht so. Erst nach dem Tod R
.5~ Konig Stephans I. wurde bekanntlich der Raum um Wien von den Ungarn aufgege-
- ben: zum Jahr 1038 heiBt es, die Ungarn wiren aus Wien vertrieben worden. Erst nach

-~ den nun folgenden Thronwirren, 1043 kam es zur Stabilisierung; von diesem Jahr an
~» . kann die sogen. Leitha—Lafnitz-Grenze datiert werden. Da das junge K6nigtum vom 4

+ Westen her wiederholt angegriffen wurde, und gerade im westlichen Grenzbereich a
keine natiirlichen Verteidigungsmoglichkeiten zur Verfiigung standen, muBte die :

Mt Grenzverteidigung kiinstlich und systematisch ausgebaut werden. Die Entstehung der
B " von den spiculatores und sagittarii bewohnten Siedlungen kann folglich erst fiir die
Zeit nach der Festlegung der Leitha-Lafnitz-Grenze fixiert werden, wenn auch die
kontinuierliche Besiedlung erst ab 1327 datierbar ist. Bis dahin waren die Grenzwéch-
ter mehreren Erschiitterungen ausgesetzt, zuletzt waren sie durch die Giissinger Feh-
de in Mitleidenschaft gezogen, so daB die festen Wohnsitze nur nach der sogen. Wie-
dererrichtung der Wart durch Konig Karl Robert als gesichert erscheinen.

Die Urkunde Konig Karl Roberts vom 1. Juli 1327 nennt die Region zwischen den
S . Burgen Giissing und Bernstein als das bisherige und kinftige Siedlungsgebiet der
pon Grenzwichter. DaB dieses schon frither bestand, geht aus zwei Hinweisen unmiBver-

sténdlich hervor: Erstens wird festgehalten, daB die Freiheiten (libertates) und Dienst-
barkeiten (servitia) der Grenzwichter auf die Regierungszeit der Konige Béla IV.
(1235-1270), Stephan V. (1270-1272) und Ladislaus IV. (1272-1290) zuriickreich-

- ten, zweitens ertejlt Konig Karl Robert Nikolaus de Superiore Eér den Auftrag, spi- N

" culatores nostros, quocunque sint dispersi, requirat et reducat ad eorum loca propria -
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et possessiones. Die Regelung der Rechte und Pflichten der Grenzwichter etwa ab
der Mitte des 13. Jhs. bedeutet selbstverstindlich bei weitem nicht, sie wiéren erst um
diese Zeit angesiedelt worden, sondern lediglich so viel, daB die Organisationsformen
ihren gesetzlichen Rahmen erhielten. Auch der Beiname des comes Nikolaus, de Su-
periore Eor bezieht sich weniger auf den Ort Oberwart, sondern vielmehr zur Unter-
scheidung von der unteren Grenzregion auf die besagte Region zwischen Giissing und
Bernstein, die offensichtlich schon damals die Bezeichnung, Obere Wart trug. Dort
hatten die Grenzwéchter ihre eigenen Orte und Besitzungen und sollten sie auch kiinf-
tighin haben.

Die Obere Wart bildete fortan ein eigenes Funktions-, Siedlungs- und Rechtsgebil-
de, indem sie von der Komitatsverwaltung ausgeklammert und ihrem eigenen Comes,
genannt Hauptmann, ungarisch 6magy, unterstellt wurde. Moglicherweise konnte die
Obere Wart ihre Sonderstellung zwischen Komitatsverfassung und Grundherrschaft
vornchmlich aufgrund der organisierten Form als Hauptmannschaft (capitaneatum) be-
haupten. Wie lange sich diese Institution halten konnte, 148t sich nicht feststellen, auf
jeden Fall bestand sic in der ersten Halfte des 16. Jhs. nicht mehr. In der Kontrover-
se mit den Konigsbergern ist nur noch von einzelnen Siedlungen die Rede, unter de-
nen sich besonders Ober- und Unterwart hervorgetan hatten. In ihrem Bedréingnis, der

o grundherrschaftlichen Gewalt unterworfen zu werden, wandten sie sich an den

Reichstag, der in seinem BeschluB von 1547 festgesetzt hat: sie in jhren Giitern und
Besitzungen nicht zu belédstigen, cum nobiles sint regni Hungariae. Ihren Adel be-
treffend sei festgehalten, dal sie die Dekrete des Konigs Matthias Corvinus von 1478
als nobiles unius sessionis einstuften; Gesetzesartikel 20 : 1492 liefert dazu die ndhe-
re Definition: nobiles autem unius sessionis, utputa, jobagiones non habentes, d. h.
diese Kleinadeligen hatten an Besitzungen nicht mehr als hochstens ein Ganzlehen,
auf dem sie selbst ohne Untertanen saBen. Um iiber diesen sozialen und Rechtsstand
¢in klares Bild abgeben zu kénnen, sei auf die diesbezligliche Angabe der Adelskon-
skription von 1717 vorgegriffen. Dort heiBt es nimlich, die Kleinadeligen gehorten
dem Komitatsadel an, hétten keine Bauernlehen und lebten in Taxalgemeinden.
Entstehung, Entwicklung und Festigung der kleinadeligen Gemeinden als Sonder-
gebildemarkieren die erwihnten Privilegien, Beschliisse und Dekrete. Die Zahl der lo-
cus genannten Grenzwichtersiedlungen muB in diesem Raum urspriinglich viel gro-
Ber gewesen sein. Einerseits erinnern mehrere Ortsnamen — wie Schiitzen (Lov6) und
Wart (Or) — auf den einstigen Wehrcharakter, anderseits sind mehr als die spitere
Zah] an kleinadeligen Siedlungen — so etwa Tatzmannsdorf, Deutsch-Tschantschen-
dorf, Gaas und Sulz - als solche Uberliefert. Sieht man von Superior Eor, das dem
von Konig eingesetzten Hauptmann Nikolaus als Beiname diente und — wie schon er-
wihnt — eher mit der Region als mit dem Ort gleichzusetzen wére, ab, ist die Sied-

_ lung selbst aus dem Jahr 1331 in einer Grenzbeschreibung als terra Or bezeugt, und

kann fiir diese Zeit noch auf Ober- und Unterwart gemeinsam bezogen werden. DaB
der Landbesitz Or von Adeligen bewohnt war, kann aus einer anderen Grenzbeschrei-
bung zwei Jahre spéter geschlossen werden: Karasztos (Bachselten) wird némlich
1333 ebenso als Landbesitz von Adeligen angefiihrt (terre nobilum de Kyrustus). Im
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gleichen Jahr taucht ein Peter, Sohn des Mogh de Iobagi als Vertrauensmann des Ei-
senburger Kapitels auf. Sein Beiname ist mit Jabing identisch, das in der soeben ge-
nannten Grenzbeschreibung 1333 eindeutig als Ort angenommen werden kann. Der
Ortsname selbst erlaubt die SchiuBfolgerung, daB die Grenzwichter als konigliche
Dienstleute zu der Gruppe der jobagiones castri gezihlt werden konnen, d. h. im Be-
reich des Komitats keinem Grundherrn untertan waren, sondern unmittelbar dem Ko-
nig dienten. Im weiteren stellt sich die Frage, ob die fiinf Briider, Edry, deren Name
vom gleichnamigen Ort abzuleiten ist, und 1393 von Koénig Sigismund in ihrem Be-
sitz zu Jabing eingesetzt wurden, mit dem Hauptmann Nikolaus von 1327 verwandt
gewesen wiren? Vermutlich diese Familie, die nach der Adelskonskription von 1482
nicht mehr aufscheint, und letztmalig in der Adelskonskription von 1696 mit dem Bei-
namen Otth angefiihrt ist, trat 1617 ihre Besitzungen in Oberwart an Franz Batthy4ny
ab. Zwei Briider, Laurenz und Nikolaus nennt eine Urkunde Konig Sigismunds vom
5. Juni 1387, ihr Vater Michael nannte sich de Karaztus, also nach Bachselten. 1409
erfahren wir wiederum iiber einen Petrum Fekethew de Jobagy, der allerdings in Si-
get wohnhaft war. Die gleiche Stelle dieser Urkunde bezeichnet die besagte Siedlung
villa Zygerh. In der Neuzeit ist folglich mit den flnf kleinadeligen Siedlungen, Ober-
und Unterwart, Siget, Jabing und Bachselten zu rechnen.

Die Sicherung der Sonderstellung erfolgte in einem permanenten Abwehrkampf ge-
gen die umliegenden Grundherrschaften. Im unteschied zur Unteren Wart, deren ur-
spriinglich gleichrangige Grenzwichter im 17. Jh. zu Untertanen der Familie Bat-
thyény herabsanken, retteten sich die Kleinadeligen der Oberen Wart ihre Position ge-
rade in einer Zeit, als sie ihre gegen den Westen gerichteten Funktionen infolge der
Tiirkenkriege und der Thronbesteigung der Habsburger ab 1526 génzlich eingebifit
hatten. DaB ihre rechtlich-soziale Sonderstellung mit jhren militirischen Aufgaben eng
verknupf war, erklért sich aus den Privilegien der Arpadenkonige und zuletzt aus dem
Privileg Konig Karl Roberts, der mit der Wiedererrichtung der Wart sicherlich ¢in ge-
wisses Gleichgewicht gegeniiber den méchtigen Adelsgeschlechtern sichern wollte.
Obwohl es dariiber keine Zeugnisse gibt, erlauben die Folgeerscheinungen jedoch die
Annahme, daB es Konig Ferdinand, der seine Macht unter schwierigsten Bedingun-
gen ausbauen muBte, dhnlich erging wie Konig Karl Robert. Das von Stephan Wer-
b6ezi 1517 niedergelegte und bis 1848 geltende Recht fiir das Kénigreich Ungarn er-
klart in seiner Einleitung zum Titel 4 im I. Teil: Quod vera nobilitas, per exercitia
militaria, et ceteras virtutes acquiratur, ac possessionaria donatione roboretur. In Er-
kenntnis dieses Grundsatzes waren die Kleinadeligen der Oberen Wart weiterhin be-
reit, sich gegen die Feinde des Landes einzusetzen; mit einem Umschwenken der Ziel-
richtung nahmen sie ihre Verpflichtungen war und stellten die ihnen vorgeschriebene
Zahl an Soldaten gegen die Tirken zur Verfligung. Neben der bis dahin erfolgten in-
neren Festigung des adeligen Gefiiges waren es allem Anzeichen nach die Tiirken-
kriege, die die Kleinadeligen vor dem Verlust ihrer Sonderstellung retteten, ja, daB
ihre Zugehoérigkeit zum mit una et eadem libertas ausgestatteten Adel schlechthin
1547 im Reichstag inartikuliert wurde. In dieser Eigenschaft erhielten die Kleinade-
ligen von Ober- und Unterwart ihre Freiheiten 1582 donatione regiae bestitigt. Ahn-
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liches wurde den Kleinadeligen zu Siget 1611 zuteil. Uber Jabing liegt keine Urkun-

de vor, die Adelskonskription von 1726 hielt jedoch fest, auch die dortigen Famlhen
hétten ihre Rechte donatione regiae.

~ Die Entwicklung der Gemeindeformen und die Entfaltung der einzelnen Familien
. im gemeinschaftlichen Verbande war mit der Bestitigung der ab antiquo iberliefer-
- ten Rechte keinesfall zu Ende, vielmehr konnen die bis 1848 geltenden Normen erst
ab Anfang des 18. Jhs. in einem besseren Licht erkannt und verfolgt werden. Auch
Aufbau und Organisation der Gemeinden, die Gemeindeverwaltung erlangte erst um
die Mitte des 18. Jhs. festeres Geflige. Die endgiiltige Ausformung erfolgte hingegen
“erst in der ersten Hélfte des 19. Jhs., um dann mit der Nivellierung nach 1850 und
1854 bzw. 1871 folgend im allgemein geregelten Gemeindewesen ginzlich aufzuge-
hen. Zum besseren Verstdndnis dieser Erscheinungsformen mogen folgende verglei-
chende Daten dienen: Die erste Landeskonskription 1715-1720 erbrachte unter den
. 8481 erfaiten Orten im eigentlichen Ungarn (also ohne Siebenbiirgen und Kroatien)
1228 Kurialgemeinden, was einem Anteil von 14,48% entspricht. Diese lagen in ei-
nem breiten Streifen auf dem Gebiet des sog. koniglichen Ungarn der Tiirkenzeit ver-
streut. In Transdanubien stand das Komitat Gyér/Raab mit 22 Kurialgemeinden und
28,20% anteilsméBig an erster Stelle, gefolgt von den Komitaten Veszprém (31 Ge-
meinden, 25,83%), Sopron/Odenburg (53 Gemeinden, 23,45%) und Zala (91 Ge-
meinden, 20,31%). In den anderen Komitaten gab es nur eine geringe Anzahl von Ku-
rialgemeinden; auffallenderweise wurde im Komitat Moson/Wieselburg keine Kurial-
gemeinde registriert. Im Komitat Vas/Eisenburg, wo die Warter Kleinadeligen saBen,
wurden unter insgesamt 515 Ortschaften 128 Kurialgemeinden mit einem Anteil von
. 24,85% ausgewiesen. Das Komitat Moson/Wieselburg ausgeklammert kann demnach
* festgestellt werden, dafl die westungarischen Komitate mit dem heutigen Burgenland
durchschnittlich zu einem Viertel von Kurialgemeinden besiedelt waren.

Auf die drei westungarischen Komitate beschrinkt, deren westliche Teile das heu-
tige Burgenland bilden, seien aus der ersten Volkszéhlung von 1784-87 folgende An-
gaben angefiihrt: Im Komitat Moson/Wieselburg wurden insgesamt nur 155 Adelige
gezéhlt, dies entsprach 0,58% der BevOlkerung. ErwartungsgeméB gab es auch keine
Siedlungen mit einem groBeren Anteil an Adeligen. Das Komitat Sopron mit 3353
Adeligen erreichte einen Anteil von 4,65%, mit 7447 Adeligen oder 6,75% absolut
und relativ iberboten vom Komitat Vas/Eisenburg. Im ersteren war der Adel auf 41
Orte (17,15% der Siedlungen) verteilt, in denen er mehr als 10% der ménnlichen Be-
volkerung erreichte, in 6 lag sein Anteil sogar {ber 50%. Bemerkenswert erscheint

die Tatsache, daB von den 41 Ortschaften in 38 der Kompossessorat die grundherr-

schaftlichen Funktionen innehatte. Etwas anders waren die Verhiltnisse die fiirr den
Oberwarter Raum ausschlaggebenden Komitat Vas/Eisenburg. Von den 659 Ortschaf-
ten gab es in 117 einen adeligen Anteil iber 10% der ménnlichen Bevolkerung, was
17,15% entsprach. Wihrend im Komitat Sopron/Odenburg eine weitgehende Affini-
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tit zwischen Kompossessiorat und adeliger Gemeinde nachgewiesen werden kann, war
es im Komitat Vas/Eisenburg von insgesamt 22 Siedlungen nur in 7, also nicht ganz
ein Drittel der Fall. In 15 Orten kauften sich die Untertanen womdglich von den grund-
herrschaftlichen Verpflichtungen frei, ohne da8 sie eine kleinadelige Stellung hatten,
wenn auch in ihnen zu einem geringeren Anteil als in den anderen Kleinadelige leb-
ten. Nicht zu iibersehen ist ferner der auffallende Unterschied zum benachbarten Ko-
mitat Sopron/Odenburg, indem im Komitat Vas/Eisenburg der adelige Anteil der
miénnlichen Bevolkerung lediglich in sieben Siedlungen, die mit den bereits genann-
ten nicht identisch waren, iiberwog. Den hochsten Anteil an Adeligen hatte Siget
(149 : 132) mit 88,59%, gefolgt von Oberwart (914 :604) 66,08% und Unterwart
(402 : 241) 59,95%. In Jabing waren von 348 Minnem 95 oder 27,30%, in Bachsel-
ten von 105 26 oder 24,76% adelig.

Wenn auch die Kleinadeligen rein formalrechtlich mit dem Mittel- und Hochadel
gleichgestellt waren, und die Besitzungen ihnen auf dem Wege der von Werb6czi un-
terstrichenen koniglichen Schenkung (possessionaria donatio) ubertragen wurden,
konnten sie ihren Rechten nur gemeinschaftlich, im kommunalen Verbande Giiltig-
keit verschaffen. Da ihre adelige Stellung ohnehin an den freien Hof (curia) gebunden
war, verloren sie in der Regel sogar den Titel, sobald sie aus dem kleinadeligen Ver-
band ausschieden oder zumindest nicht wieder in den Besitz eines Freihofes gelang-
ten. In den kleinadeligen Gemeinden selbst lebten nicht nur Adelige allein. Eine all-
zu starke Zunahme an Nichtadeligen konnte das adelige Gefiige lockern und dadurch
die Sonderstellung der Gemeinde gefihrden. Die groBte Gefahr drohte aber von Sei-
ten der Grundherrschaften, die systematisch danach trachteten, die Kleinadeligen in
ihren Besitzungen zu schmilern, und wenn dies auf dem Wegé der gewaltsamen Ent-
eignung von einzelnen Gebietsteilen nicht gelingen sollte, so versuchten sie bei ein-
zelnen Familien deren Hofe zu erwerben, wie es die Batthy4nys in Oberwart und die
Familie Erd6dy in Jabing taten. Wenn nicht anders, suchten die Grundherrschaften
andere Wege, um die Kleinadeligen zumindest zu verschiedenen Untertanendiensten
anzuhalten. Wie bereits angedeutet, praktizierten diese Methode die Batthyénys bei
den Grenzwichtersiedlungen der Unteren Wart mit Erfolg. Selbst die zahlenmiBige
Abnahme der kleinadeligen Gemeinden bezeugt zur Genlige, daB die Lebensfihigkeit
in einem permanenten Abwehrkampf sténdig unter Beweis gestellt werden muBte. Die
finf kleinadeligen Siedlungen der Oberen Wart, insbesondere Ober- und Unterwart,
Siget und Jabing bestanden die jahrhundertelange Herausforderung; man kann wohl
sagen, gerade in der letzten Phase ihrer Sonderstellung, in der ersten Hilfte des 19.
Jhs. erreichten sie den héchsten Stand in ihrer Entwicklung als Gemeinschaften. Ihre
selbstbewuBlte Vorgangsweise in der Verfolgung der eigenen Interessen demonstrie-
ren etwa folgende drei Fakten: die adelige Gemeinde Oberwart setzte es durch, die
Batthydnyschen Besitzungen, die vormals dortigen Familien gehorten, aufzukaufen.
1813 und 1818 erwarb die Kommunitét an Hausgriinden, Ackern, Wiesen und Wald
insgesamt 180 ha Grund und Boden. Das dazu nétige Geld wurde auf Kreditwege be-
schafft. Kurz vor der Bauernbefreiung iiberbot die kleinadelige Gemeinde Jabing die
Herrschaft Erd6dy zu Rotenturm, nur damit der freiwerdende Besitz der Familie So-
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mogyi nicht entfremdet werde. Zum Kauf war sie allerdings zur Aufnahme eines Kre-
dits in der Hohe von 16 000 fl. K. M. genétigt. Die Kommunitét Siget holte 1838 zu
einem entscheidenden Schritt aus: Zur Bewahrung des rein adeligen Charakters soll-
te es erschwert werden, daB Nichtadelige sich im Dorf niederlassen. Die vollzéhlige
Gemeindeversammlung beschloB, kiinftighin diirfen fremde Nichtadelige nur gegen
Hinterlegung von 200 fl. dort wohnen, es wird ihnen aber nicht erlaubt, Liegenschaf-
ten zu erwerben.

Der kleinadelige Stand nahm durch die organisierte Gemeinschaft konkrete Gestalt
an. Schon die ilteste erhaltene Urkunde, das Privileg Koénig Stephans V. von 1270
bezieht sich nicht auf eine einzige Person, sondern es werden 99 Namen aufgezihit,
die in der Folge 18 Gemeinden der sogen. Unteren Wart bewohnten. Ihre Organisa-
tion war der Oberen Wart ganz &hnlich; als peculia sacrae Coronae war sie noch
in der Regierungszeit Konig Matthias Corvinus’ districtus nobilitarius. Wie schon an-
gedeutet, verlor die Obere Wart ihre territoriale Eigenstindigkeit spétestens im 16.
Jh., auf jeden Fall erlebte sie die Schlacht bei Mohécs (1526) kaum mehr. Umso stér-
ker traten die in ijhrer Zahl reduzierten Siedlungen in den Vordergrund, die Anstelle
der grundherrschaftlichen Gewalt dem adeligen Komitat als einer autonomen Korper-
schaft unterstellt waren. Im allgemeinem 148t sich feststellen, daB die fiinf kleinadeli-
gen Gemeinden in der Neuzeit fiir sich selbstéindig auftraten, in den Komitatsversamm-
lungen vertreten waren, und sich nach den Beschliissen dieser Versammlungen rich-
ten mufiten. Als hohere Instanz fungierte der mit der Leitung eines Bezirkes betraute
Stuhlrichter. Die Wahl der Ortsobrigkeit muflte von ihm bestitigt werden. Ebenso
kontrollierte er die Geschéftsgebarung der einzelnen Gemeinden; schriftliche Anfer-
tigungen wurden von ihm mitunterzeichnet.

Die organisierte Gemeinde bildete die Gesamtheit der kleinadeligen Familien und
Geschlechter, die aufgrund ihrer Besitzungen (sessiones) als Kompossessiorat be-
zeichnet wurden. Die rechtlich-administrative Form der organisierten Gemeinde war
die kleinadelige Kommunitdt. Die Zahl der Gemeindevertreter betrug in der Regel
zwdlf, wobei es rdumlich und zeitlich Abweichungen gab. Die vollentwickelte Kor-
perschaft als Gemeindevertretung wurde von der Gesamtheit der Adeligen gewéhit.
Das dazu bestimmte Forum hie8 die General- oder GroBversammlung der Kommuni-
tit. Diese wurde vom sogen. Aktualgeschworenen (aktudlis eskiidt) nicht nur zwecks
Wahl der Gemeindevertretung, sondern gleichermaBen zur Behandlung von Fragen,
die die ganze Gemeinde betrafen, einberufen. Sachen, die allein in die Entscheidungs-
gewalt der Ortsvorsteher gehorten, wurden in der sogen. Kleinversammiung (kisgy(i-
1€s) abgewickelt. Die Zusammensetzung des gesamten Gemeindevorstandes zeigt ein
zwischen der adeligen Kommunitit und dem Péchter der unteren Miihle zu Unterwart

geschlossener Vertrag vom 22. Janner 1800. Seitens der Gemeinde kreuzten insge-- '

samt 17 Personen ihren Namen an. Von diesen trugen 13 das Pridikat, adelig vor ih-
rem Namen. An erster Stelle steht der Name des Aktualgeschworenen, gefolgt von
drei Altgeschworenen und fiinf Réten (tandcs). Im weiteren finden sich der Gemein-
deschaffer (falu gazd4ja) sowie der Altzechmeister und der Aktualzechmeister bzw.
der Kleinrichter (kisbir6). Die restlichen vier Mitunterzeichner waren der Reihe nach
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ein Bergmeister, der Aktualrichter der Agiles und zwei Altrichter. Der Text wurde
vom Gemeindenotar aufgesetzt und zum Schlusse unterzeichnet. Die Verrechnung
vom 7. Februar 1789 weist die gleichen Funktionen auf, allerdings belief die Gesamt-
zahl im Hinblick auf die Geschworenen und die Ratsmitglieder auf zwolf.
Rechtlich-administrativ war der Ortsvorstand nicht nur Vollzugsorgan der Komi-
tatsbeschliisse, sondern agierte in den Gemeindeangelegenheiten selbstindig. In der
Gemeindeversammlung wurde nicht nur {iber das Soldatenstellen entschieden, sondern
auch {iber die-Verteilung und das Einheben der vom Komitat festgesetzten Taxen vor-
gegangen. Ebenso wurde hier bestimmt, von wieviel und von welchen Personen die
Komitatsversammlung beschickt werden sollte. Als primus inter pares war ¢iner der

‘-(.; Deputierten in der Regel der Aktualgeschworene, der im iibrigen auch in Sachen der
“ niederen Gerichtsbarkeit urteilte. Dem Gemeindevorstand als Reprisentant der Ge-

meinde fiel die Leitung der gesamten Wirtschaftsgebarung, indem die adelige Kom-
munitét als eigener Grundherr fungierte, zu. Tatséchlich waren die Kleinadeligen Her-

- ren und Untertanen zugleich. Die Kommunitit war némlich bestrebt, moglichst viele

Besitzungen zu gemeinsamer Hand zu bewirtschaften. Dies betraf weniger die Wei-

" den, Wiesen und Wilder, in denen jede Familie ihr a:iteilsmﬁBiges Nutzungsrecht ge-

noB, sondern jene Teile von diesen, insbesondere Acker, die die Gemeinde in Eigen-
wirtschaft betrieb. Die Wirtschaftsfiihrung oblag dem Gemeindeschaffer; er sorgte da-
fiir, daB die Acker bestellt, die Saat geschnitten und das Getreide im Herbst und Win-
ter gedroschen wurde. Ebenso muBten die Wiesen abgeméht und das Heu eingefiihrt,
Brenn- und Bauholz fiir die Gemeinde geschligert und transportiert werden. Zur Ver-
richtung der anheimfallenden Arbeiten waren die kleinadeligen Familien in Form von
Hand- und Zugrobot (in der zeitgendssischen Terminologie falu dolga, d. h. Gemein-
de—Pflichtarbeit) verpflichtet. Uber den jéhrlichen Ertrag legte der Gemeindeschaffer
Rechenschaft ab. ’

Seit 1351 galt in Ungarn das Prinzip der Avitizitit: Konig Ludwig L. bestimmte,
daB kein adeliger Besitz verduBert oder richtiger in nichtadeligen, d. h. Untertanen-
steuerpflichtigen Besitz umgewandelt werden durfte. Aufgrund dieser Bestimmung
erbten den kleinadeligen Hof im Falle des Aussterbens einer Familie die nichsten
Blutsverwandten, gab es keine Blutsverwandte, so hatte die Gemeinde Verfiigungsge-

" walt. Ohne Einverstindnis des Gemeindevorstandes durfte keine fremde, selbstver-

sténdlich adelige Familie herrenlosen Besitz erwerben. Da die Gemeinde ohnehin das
Vorkaufsrecht hatte, war sie bestrebt solche Besitzungen, wenn nicht anders, kiuflich
zu erwerben bzw. wenn keine Erbberechtigten ausfindig gemacht werden konnten, fiel
der betreffende Besitz an die Gemeinde. In der 1. Hilfte des 19. Jhs. besaB die Ge-
meinde Unterwart 165 Joch Acker, 110 Joch Wiesen und 542 Fichten- und Eichen-

-wald, die in Eigenwirtschaft bearbeitet bzw. genutzt wurden. Knapp vor der Bauern-

befreiung erwarb die kleinadelige Gemeinde Jabing 1846 noch groBere Lindereien;
dadurch war sie auBer einem Meierhof auch im Besitz von zwei halben robotpflich-
tigen Bauernlehen in Rohrbach, zudem waren ihr drei Sollner in Jabing selbst unter-

- tan. Ein wesentlicher Bestandteil der Gemeindebesitzungen waren die sogen. Kom-

munalbetriebe, die zumeist —~ nicht selten an ortsfremde Nichtadelige — verpachtet wa-
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ren. Die kleinadelige Gemeinde Unterwart nannte schon in der zweiten Hilfte des 18.
Jhs. zwei Miihlen, und ein Wirtshaus ihr eigen. Fiir das Jahr 1840 wurden fiir die obe-
re Miihle 800 fl, fir die untere 500 fl und fiir das Wirtshaus 400 fl Pachtsumme ver-
einbart. Dazu kam in der 1. Hélfte des 19. Jhs. auch ein Kaufmannsladen oder rich-
tiger Krimergeschift, fir das der Péchter im genannten Jahr 325 fl zu zahlen hatte.
Nach dem erfolgreichen Kauf der Batthyényschen Giiter (1813 und 1818) verfigte die
Gemeinde Oberwart iiber eine Miihle und einen Meierhof mit einer Schweizerei,
Schmiede und einem Wirtshaus samt Fleischbank. Erginzend sei noch hinzugefiigt,
dafl auBer den Arbeiten im erwéhnten Bereich nur noch die Instandhaltung der Stra-
Ben und Wege durch Robot, verrichtet wurde. Fiir handwerkliche Arbeiten wurden den
Handwerkern als Hilfskrifte Taglohner zugeteilt; dafiir waren der Gemeindenotar, der
Lehrer, die Nachtwichter und Viehhiiter bezahlte Konventionisten.

Obzwar die Belege tiber die Wirtschaft- bzw. Finanzgebarung nur lickenhaft vor-
handen sind, kdnnen mit ihrer Hilfe Jabing und Unterwart betreffend auf die Verhilt-
nisse um 1800 SchluBfolgerungen gezogen werden. Die Unterwarter Gemeinde hatte
fur die Jahre 1785-87 1895 f1 5 X an Einnahmen und 1883 fl 10 1/2 X an Ausgaben
verrechnet. Das darauf folgende Verrechnungsjahr 1787/88 ist mit 537 f1 25 1/2 X
Einnahmen und 537 fl 13 X Ausgaben belegt. Eine sprunghafte Steigerung trat
1796/97 ¢in, als die Einnahmen auf 8470 fl1 49 1/2 X und die Ausgaben auf 8426 fl
32 X beliefen. Im 1. Jahrzehnt des 19. Jhs. trat eine starke Reduktion ein, wenn auch
die Einnahmen von 1345 fl 18 X im Verrechnungsjahr 1801/02 auf 5852 f1 42 1/2 X
im Verrechnungsjahr 1808/09 anstiegen. Die Ausgaben betrugen in den gleichen Jah-
ren 986 f1 44 X bzw. 4085 fl 20 X. Die Verrechnungen zeigen zudem beachtliche
Uberschiisse. Viel bescheidener schneiden die Bilanzen der kleinadeligen Gemeinde
Jabing ab: Von 192 f1 35 1/2 X im Verrechnungsjahr 1801/02 wurde nach etlichen
Riickgingen die hochste Summe mit 1855 f1 21 1/2 X 1809/10 an Einnahmen erreicht.
Ab 1806/07 ficlen die Ausgaben vergleichsweise glinstig aus. Nach dem Wiener Kong-
reB bewegten sich die einzelnen Betréige bis 1836 unter tausend Gulden und erst
1847/48 wurden die Hochstsummen mit 3406 f1 31 1/2 X Einnahmen und 2842 f1 31
1/1 X Ausgaben ausgewiesen. Die Zusammensetzung der einzelnen Sparten ist sehr
vielféltig. Auf jeden Fall warfen die verpachteten Kommunalbetriebe in Unterwart,
insbesondere das Wirtshaus mit der Fleischbank keine hohen Gewinne ab. Neben der
Eigenbewirtung der Gemeindevorsteher war es iiblich jedes abgeschlossene Geschift
zu begieBen (4ldomés trinken), aber auch die Abgesandten des Komitats wurden ein-
geladen, und daB der Stuhlrichter gebiihrend bewirtet wurde, versteht sich von selbst.

Auch bei den anderen Kommunalbetrieben war es so, da8 Gber die vertragsméBig ver-

einbarten Arbeiten hinaus alle fiir die Gemeinde geleisteten Dienste von der Pacht-
summe abgezogen wurden. Einen nicht geringen Anteil unter den Einnahmen stamm-
te aus dem Verkauf der Agrarprodukte, voran Getreide. Der Getreideertrag an Wei-
zen, Kom und Hafer der Gemeinde Oberwart betrug 1825/26 insgesamt 201 Metzen.
Aus Unterwart liegen folgende Daten vor: 1801 betrug der Getreideertrag der adeli-
gen Gemeinde 8 k6bol 3 méré Heidekorn, 80 kobol 8 méré Weizen, 78 1/2 kébol 3
méré Roggen, 22 1/2 kobol 3 1/2 mér6 Gerste und 50 k6bol Hafer. Der Ertrag an

pres



2 o - ‘ .+ E.DEAK

. Weizen gestaltete sich in den folgenden Jahren etwa: 1802 : 43 kobdl 6 mérd,

g -~ 1803 :84 kobol 13 ocst, 1804 : 134 1/2 kébol 18 ocsd, 1805 : 54 kobdl 5 ocsi, 1806

: 80 kdbdl 5 ocsi. (Die Bezeichnung ocst — Hinterkorn 148t darauf schlieBen, daB ko-

bdl und méré trotz der anderwirtigen Bedeutung mit Metzen und Scheffel gleichzu-

~ setzen wiren bzw. alle Einheiten Metzen bedeuten, nur die erste Stelle sich als gerei-
nigtes, die zweite als nicht gereinigtes AusschuBgetreide versteht. Die Preise betref-
fend gibt der Gemeindeschaffer an, 1801 hitte er 1 kobol Gerste fiir 3 fl, 1 kobol Ha- B
... fer fur 1 f1 42 X, 1805 1 kébol Weizen fiir 6 fl verkauft. B

:j‘::v:i"' . T -
Gerade zur Zeit der Franzosenkriege finden sich wichtige Hinweise tiber die mili- o
térischen Verpflichtungen der Kleinadeligen, die in den Kontingenten des Komitats-
banderiums eingeordnet waren. Abgesehen von der subsidium gennanten Kriegssteuer,
tiber die Einzeldaten seit Ende des 16. Jhs. vorliegen, mufte die Gemeinde nach ei-
ner bestimmten Anzahl von Hofen (curia) einen berittenen Soldaten stellen. Beim all-
¢ gemeinen Adelsaufgebot war der personliche Dienst vorgeschrieben, sonst konnte die k
‘w3« - Gemeinde die geforderte Anzahl an Soldaten anwerben. Kleinadelige aus der Oberen el
" Wart nahmen im Erbfolgekrieg und im Siebenjihrigen Krieg teil. Wihrend der Fran- '
zosenkriege betrug die Bemessungsgrundlage fiir das subsidium 1 fl nach jedem Hof.

£
A e
P

'é ... Dazu kam noch ein Aufgeld, das pro Joch 1789 mit 20 X festgelegt wurde. Diese & ;
© 1« Kriegssteuer wurde mitunter in Getreide eingefordert bzw. konnte von Fall zu Fall

- - ungewandelt werden. Jabing selbst lieferte 1793 dem Oberstuhlrichter 317 fl1 75 X
§ . Subsidium ab. 1809 betrug der Geldwert der abgelieferten Getreide 303 fl, die hoch- e
., % ste Summe in der Zeitspanne zwischen 1797 und 1815. Unterwart zahlte beispiels-  :%-

. weise 1807 240 f1 23 1/2 X Kriegssteuer (die entsprechende Summe betrug fir Ja-
“v< - bing diesmal 148 fl 29 1/2 X). Fiir samtliche Unkosten muBte die Gemeinde bei Ih-
“ ren Soldaten aufkommen. 1797 stellten die einzelnen Gemeinden fiir die Insurrektion
folgendes Kontingent auf: Oberwart 18 Mann, Unterwart 9 Mann, Siget 3 Mann,
~.. Georg Geiger zu Jabing 1 Mann und Jabing 2 Mann. Letztere kosteten 413 f1 1 1/2
X, davon entfielen auf den Kauf von zwei Pferden 104 fl und Uniform 62 fl. Die Be- pr
soldung auf 8 Monate betrug 105 fl, der Rest von 142 fl 1 1/2 X wurde fiir Waffen e
und Zubehdr ausgegeben. 1797 kaufte die Gemeinde Unterwart fiir seine 10 Soldaten L
je 1 Pferd, die dann nach Ablauf der Insurrektion durchschnittlich fiir 40-50 fl wie-
- der verkauft wurden. 1799 muBten fiir 14 Soldaten der Gemeinde Tschako, Sibel,
Sattel, Zaum und Pistolenhalfter im Werte von 56 fl 10 X gekauft werden. Ein Tscha-
ko kostete T fl 30 X, ein Sibel 7 fl. Im kritischen Jahr 1809 gab das Komitat genaue
* Anweisungen: Die Soldaten in hellblauer Uniform hatten zu Pferd Sibel und-zwei Pi- :
stolen, die FuBsoldaten Muskete mit Bajonett und Streitaxt (fokos) zu tragen. Die o
Hammerwerke in Riedlingsdorf, Pinkafeld und Oberwart erhielten den Auftrag 800 R
Axte, pro Stick firr 23 X zu erzeugen.
Bei der Schilderung des Gemeindevorstandes war schon die Rede davon, daB er
zwar mehrheitlich aus Adeligen zusammengesetzt war, in ihm jedoch auch die ge-
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wihlten Vertreter der Agiles, auch Kontraktualisten genannt, saBen. Tatséchlich war
es 50, daB nur dic Gemeinde Siget ihren rein kleinadeligen Charakter bewahren konn-
te, in den anderen Gemeinden siedelten sich in zunehmendem MaBe Nichtadelige an,
die allerdings vorerst gegen Ablose aus dem grundherrschaftlichen Untertanenverban-
de entlassen werden muBten. Ein betrichtlicher Teil von ihnen waren Handwerker,
Lebten sie allein aus ihrem Handwerk und hatten keine Liegenschaften in einer Ge-
meinde, waren sie als Inwohner, Sollner eingestuft. Die meisten von ihnen trachteten
jedoch danach, kleinadeligen Besitz, in der Regel durch Einheiraten zu erwerben. Ihre
Erben, d. h. die Kinder aus der Ehe eines Nichtadeligen mit einer adeligen Frau wur-
den Halbadelige und waren personlich dienstpflichtig, nach ihrem adeligen Besitz je-
doch steuerfrei und wurden Agiles genannt. Solange es in einer Gemeinde in ausrei-
chendem MaBe Grund und Boden gab, und der Zuwanderer sich dort dauerhaft nie-
derlieB, konnte er aufgrund des Gewohnheitsrechtes nach *zwei-drei Generationen
durch die Bestitigung des Gemeindevorstandes in den Adelsstand aufsteigen. Der Mi-
litdrdienst kam dabei ausgesprochen zugute. Seit Anfang des 18. Jhs. konnten die
kleinadeligen Gemeinden die Zuwanderer nicht mehr vollstdndig integrieren und da-
durch entstand die eigene Schicht der Agiles. AuBer in Siget, wo die Adelskonskrip-
tion sogar 1824 erst nur 4 Agiles, alle Eheménner von adeligen Frauen, aufwies, konn-
ten sie sich gemeinschaftlich als Rechtsperson etablieren, jedoch dem personlichen
Stand ihrer Mitglieder entsprechend nur die Stufe einer Halbgemeinde erreichen. Die
Agilesgemeinden hatten in allen drei Siedlungen ihre eigene Vertretung, die aber
rechtlich-sozial zur adeligen Gemeinde in einem gewissen Abhangigkeitsverhiltnis
stand, d. h. sie konnten ihre Anliegen in der Gemeindeversammlung und in den Vor-
standssitzungen vortragen, im allgemeinen muBten sie sich jedoch nach den Vorstel-
lungen der Kleinadeligen richten. Zum Unterschied des kleinadeligen Aktualgeschwo-
renen trug der erste Vertreter der Agilesgemeinde den Titel Richter und muBte nach
seiner Wahl vor dem Stuhlrichter den Eid ablegen. Uber die Beziehungen zwischen
den beiden Schichten auf Gemeindeebene aus Oberwart kénnen leider keine Zeugnis-
se angefiihrt werden. Dadurch, daB in Jabing neben der kleinadeligen Kleinjabing die
Untertanensiedlung (GroB)jabing entstand, versuchten Kleinadelige und Agiles ge-
meinsam ihre Vorrangsstellung zu behaupten, wahrend es in Unterwart mangels Ge-
gengewicht die Kleinadeligen die Agiles wegen Nutzungsrechte zu einem jahrzehnte-
langen ProzeB zwangen, der zuletzt vom Komitat geschlichtet werden muBte. Dazu
konnten die Kleinadeligen sogar auf dem Donationsbrief Maria Theresias von 1746
pochen, in dem die Agiles trotz ihrer Verwandtschaft als Ankommlinge (kiljstek, er-
go advenae), gemeine Bauern (nemtelen parasztok) genannt. Die Ursache dafiir lag
nicht in einer kleinadeligen Arroganz allein, vielmehr in der Befiirchtung, die klein-
adelige Stellung konnte durch die starke Zunahme an Nichtadeligen auf die Dauer un-
tergraben werden, standen doch um die Mitte des 18. Jhs. 62 kleinadeligen Familien
36 Agiles gegeniiber. In der Folge konnten die letzteren tatséchlich niedergehalten
werden, indem die Zahl der adeligen Familien bis 1824 auf 126 anstieg, wihrend die
der Agiles auf 23 zuriickging.

Es wurde bereits des ofteren angedeutet, da die einzelnen Namen der kleinadeli-
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gen Familien, richtiger die der erbberechtigten Ménner bzw. der Witwen auBer den
- Donationsbriefen die von der Komitatsbehdrde durchgefiihrten bzw. bestétigten Adels-
konskriptionen festhielten. Die élteste liegt aus dem Jahr 1482 vor und ermittelt in
Oberwart aus 39 Geschlechtern 64 Familien, in Unterwart aus 13 Geschlechtern 15
Familien. Nach manchen Riickschlidgen im 16. und 17. Jh. erreichten sie ihren héch-
sten Stand bei der letzten Konskription 1845: in Oberwart gab es 53 (56) Geschlech-
ter mit 518 Familien, in Unterwart 24 Geschlechter mit 207 Familien. Siget und Ja-
" bing betreffend sind die altesten Daten aus dem Jahr 1549 lberliefert. In der ersteren
Siedlung lebten 8 Geschlechter bzw. 13 Familien, in der letzteren je zehn Geschlech-
ter und Familien. 1845 waren es in Siget 19 Geschlechter mit 105 Familien, in Jabing
14 Geschlechter mit 76 Familien. Sicherlich gab es in dieser groen Zeitspanne struk-
turelle Anderungen, dennoch kann in den einzelnen Gemeinden ein iiberdurschnittlich
- ... hoher Anteil hinsichtlich der Kontinuitét bezeugt werden: Von der Donationen 1582
w0 und 1611 ausgehend kann in Ober- und Unterwart sowie in Siget bis 1845 iber 1/3
S ;.. an alteingesessenen Geschlechtern nachgewiesen werden. Infolge der stirkeren Be-
- eintrachtigung lebte in Jabing nur 28,57% der Geschlechter von der 1. Hilfte des 17. .
Jhs. an bis 1845 fort. Geht man im Sinne der spéteren Heimatberechtigung vor, so "«
galten in Oberwart 1726 89,62%, 1784 89,45% und 1845 85,91% der kleinadeligen
- Familien als einheimisch; mit den Familien aus den anderen drei Gemeinden lag ihr
Anteil sogar weit iiber 90%. In Unterwart bildeten die Einheimischen in den gleichen
- Jahren 93,18%, 95,96% und 83,09% der Familien, die restlichen stammten alle aus .
den Nachbargemeinden. Die Daten {iber Siget weichen von den obigen leicht ab, in 4
wesentlichen sind sie aber dhnlich. In Jabing lagen sie 1845 mit 56,58% viel niedri- -
- ger, mit den aus Ober-, Unterwart und Siget stammenden Familien erreichten sie je-
“ doch sowohl 1784 als auch 1845 iiber 96%.

Zum besseren Verstdndnis der Stellung der einzelnen Familien seien die wirtschaft-
lichen Verhélinisse kurz gestreift. Bedingt schon durch die schlechte Qualitét warf
der Boden zu wenig Ertrag ab, um vom Ackerbau allein leben zu konnen. Dazu ka-
men die Realteilungen, wobei 4-6 Erben keine Seltenheit waren. So 148t sich schon

* gegen Ende des 17. Jhs. Bodenknappheit nachweisen. Die Auswertung der Donation
von 1746 fiir Unterwart ergibt in der Kombination mit der Maria-Theresianischen Ut-
barialverordnung fiir die Untertanengemeinden (1767), daB die einzelnen Hofe der
Giiterklasse I-II der Gegend (1 Ganzlehen auf 18-20 Joch bemessen) um die Mitte
des 18. Jhs. durchschnittlich 9-10 Joch aufwiesen. Bereits in der Tirkenzeit muBite

3 . man daher zum (Vieh)handel, spéter auch zum Handwerk (Topfer, Tuchmacher, We-

w . . ber, Feitelmacher; seit der 2. Hfte des 19. Jhs. Mauerer und Zimmerleute u. &.) grei-

S fen. Durch die Bauernbefreiung biiBten die Kleinadeligen letztlich ihre Sonderstel-

" lung, durch die sie sich rechtlich-sozial vornehmlich von den bduerlichen Untertanen

== der umliegenden Grundherrschaften abhoben, ein. Die Besitzzersplitterung nahm dann =~~~
* solche AusmaBe an, daB die durchschnittliche BesitzgroBe 1895 in Oberwart nur noch  ~ -z -
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7,77 Katastraljoch, in Unterwart 4,76 Katastraljoch, in Siget 4,60 Katastraljoch und
in Jabing 3,80 Katastraljoch erreichte. Bezeichnenderweise lag die GroBe der Wirt-
schaften 1910 in Oberwart zu 65,69%, in Unterwart zu 84,76% unter 10 Katastral-
joch. Als auch Pendelwesen und Saisonsarbeiten keine Abhilfe mehr verschafften, ent-
schied man sich mehr und mehr zur Auswanderung. Gleichfalls 1910 wurden bei-
spielsweise 21,44% der Bevolkerung von Unterwart als ,,in Ausland abwesend** re-
gistriert,

Unter diesen Voraussetzungen ist es begreiflich, daB die Kleinadeligen nach der
Angliederung des Burgenlandes an Osterreich zunéchst in der bewihrten Abkapselung
ihr Heil suchten, dann nach 1938, ebenso aber seit dem Ende des Zweiten Weltkrie-

ges in einer an die Selbstaufgabe grenzende Anpassung ihre Identitét, vornehmlich
ibr letztes Merkmal, ihre ungarische Sprache dem Erfordernissen ihrer Umwelt un-
terstellen.

(Referat, gehalten am 17. Osterreichischen Historikertag in Eisenstadt am 3. September 1987, Eine leicht
geinderte Kurzfassung ist im Bericht iiber den 17. dsterreichischen Historikertag, Wien, 1989 erschienen.)

Anmerkungen

Die vorlicgende Untersuchung lehnt eng an den Beitrag, Wirtschaftshistorische und soziale Aspekte in
der Neuzeit (1547-1848), vgl. die eingangs zitierte Festschrift, Die Obere Wart (S. 183-251) an. Die angefiihr-
ten Daten stammen groBtenteils aus diesem Beitrag, deshalb sei generell auf die dort zitierten Quellen verwiesen.

Neu bearbeitet wurde hier die Gemeindegebarung von Unterwart. Da die Archivalien im dortigen Ge-
meindeamt ohne Register aufbewahrt sind, kénnen die einzelnen Schriften mit Signatur nicht angefiibrt werden.
Ebenso neu sind die siedlungsgeschichtlichen Hinweise und die Angaben iiber die GroBe der Wirtschaften. Da-
zu sejen folgende Quellenpublikationen erwihnt:

Urkundenbuch des Burgenlandes 808-1342. 4 Bde, Wien-Graz-Kéln 1955-1985; Elemér Milyusz

(zusammengestellt von), Zsigmondkori oklevéltar 1387-1410. 3 Bde, Budapest 1951-1958;
Magyarorszdg népessége a Pragmatica Sanctio kordban 1720-21. Magyar Statisztikai Kozlemények, Uj

Folyam, Bd. XII., Budapest 1896;

Az elsé magyarorszdgi népsziml4lds (1784—-1787). Budapest 1960;
Ibolya FelhS (redigiert von), Az drbéres birtokviszonyok Magyarorszdgon M4ria Terézia kordban. Bd. L

Dundntdl. Budapest 1970;

A magyar korona orszdgainak Mez6gazdas4gi Statisztik4ja. 1. Bd., Budapest 1897,

1910. évi népszdmldlés: Magyar Statisztikai Kozlemények. Uj Sorozat, Bde 42 und 56, Budapest 1912 bzw.
1915.
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LES DEUX VISAGES DE LA LIBERTE
(Kassdk et Lukacs)

GERGELY ANGYALOSI
. . MTA Irodalomtudoményi Intézet
) Budapest, Hungary

En 1971, quelques semaines avant sa mort, Georges Lukécs a qualifi€ ainsi ses re-
lations personnelles avec Kassdk: « Kassdk devait me détester au méme point que je
le détestais. Moi, j’avais mes raisons. » Il faut qu’on s’arréte un peu avant d’exami-
ner de plus prés les prétendues « raisons » dont Lukécs a parlé. Cette déclaration pa-
rait relever de la vérité, bien que je n’ais pas trouvé de texte dans lequel Kassék se
serait prononcé d’un ton aussi tranchant a 1’adresse de son contemporain-philosophe.
Cependant, nous avons ’impression qu’il ne s’agit pas 12 uniquement d’un manque
de sympathie ; ce sont leur conception de I’art, leur vision du monde qui les ont s¢-
parés au cours de presque soixante ans. Ne nous référons pas cette fois aux arguments
— évidemment simplifiants — que fournit 1’enregistrement des différences qui ressor-
tent de leurs origines ou de leurs conditions sociales. Il n’est pas absurde de suppo-
ser qu’une amiti€ a vie aurait pu lier le fils du banquier millionnaire 3 1’enfant de la
blanchisseuse pauvre. En effet, dans une période décisive de leur vie, tous les deux
se sont déclarés socialistes et révolutionnaires, voulant servir le prolétariat. Le fils du
riche bourgeois a déni€ sa classe sociale et 8’y est opposé; le fils de prolétaire s’est
également €loigné de son milieu sociale, vu que ceci était le seul moyen de s’assurer
les conditions indispensables 2 ses aspirations artistique et philosophique.

En revanche, on trouve des arguments plus important en analysant ce qui les dis-
tingue sur le plan du go0t artistique et des positions esthétiques. Tous les deux con-
sidéraient comme primordial !’existence de ’art et de la littérature. Leurs vision du
monde s’est construite se fondant sur 1’esthétique. Nous devons donc de toute fagon
aborder cette problématique, mé&me si, dans une premiére approche, ces différences
semblent étre les conséquences d’autres facteurs. La personnalité humaine n’est pas,
en fait, une formation qui puisse étre réduite & un « noyau » primitif. On ne peut
gutre se faire des illusions quant & I’existence d’une cause premiere susceptible de
fournir toutes les explications. Elle est d’autant plus difficile 2 trouver dans le cas de
ces deux personnages hors du commun. Si 1’on veut expliquer leurs divergences, leur
opposition qui persiste malgré les positions souvent communes, cette explication sera
forcément une abstraction grossi¢re. Abstraction qui — dans le meilleur des cas — con-
tient pourtant une part de vérité et donne lieu & des conclusions générales qui mon-
trent au-deld des contingences et des €ventualités dues au tempérement et 4 la car-
riere de P’individu.

Hungarian Studies 6/1 (1990)
Akadémiai Kiads, Budapest
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L’objectif que je me suis fixé dans cet exposé limité, c’est de parcourir les princi-
pales étapes dans les rapports entre Lukécs et Kassék, €tapes qui, au fond, coincident
avec celles de I'histoire de la Hongrie et de 1’Europe, 2 partir des années 10 jusqu’aux
années 60. Peut-&tre de cette fagon parviendrons nous 2 la dite abstraction qui, tout
en mutilant 1’abondance infinie des faits, du moins ne les contredit pas et peut leur
assurer une certaine cohérence intelligible.

La premitre étape ol leurs aspirations auraient pu se joindre, ¢’était au milieu des
années 10. Le premier recueil de Kassdk, « Epopée dans le masque de Wagner » pa-
raissait en 1915 et c’est en novembre de la méme année qu’il lance la premiére re-
vue d’avant-garde hongrois, le « Tett » ( «Acte »). C’est aussi en décembre 1915 que
Béla Balézs, un des amis les plus proches et 1’allié littéraire de Lukécs (potte, écri-
vain, essayiste et plus tard théoréticien réputé du cinéma) c’est mis 2 organiser le
« Cercle du dimanche ». Il est notoire qu’il ne s’agit pas 1a d’un simple « salon litté-
raire » : la plupart des participants se sont acquis une réputation européenne dans leur
domaine. (Je ne cite que quelques noms : Frigyes Antal, Amold Hauser, Charles de
Tolnay, J4nos Wilde, historiens de I’art, tous; Karl Mannheim, sociologue et philo-
sophe, René Spitz, psychologue; méme Béla Bart6k et Zolt4n Kod4ly s’y rendaient
parfois, sans parler de quelques personnages moins connus 2 1’étranger, ayant tout de
méme un rdle considérable dans 1’histoire de la culture hongroise, comme Lajos Fiilep
ou J6zsef Révai.) Pour Lukics, ¢’était le premier véritable foyer intellectuel en Hon-
grie, car il avait des rapports contradictoires et peu favorables avec la revue
« Nyugat » (Occident), la plus importante revue littéraire hongroise de 1’époque. Kas-
sék et ses fideles partageaient 1’avis de Lukécs & 1’égard de la revue Nyugat. Kassdk
admettait aussi que c’est la meilleure revue littéraire & 1’époque quelquefois il y pub-
liait méme des articles, mais, en réalité, la conception de la littérature et de 1’art qu’il
représentait ne le satisfaisait pas.

Béla Baldzs 2 qui il aurait beaucoup import€ de trouver un foyer a ’intérieure de
la vie littéraire hongroise, aussi pour s’assurer les moyens d’existence, témoigne ainsi
dans son journal ses premiéres impressions qu’il a éprouvées en lisant la revue de
Kassék, le 29. décembre 1915.

«Le « Tett » est une minuscule revue littéraire qui se vend dans des bureaux de
tabac. Elle est éditée par Lajos Kassdk, un pauvre diable, jeune, de talent médiocre,
n’ayant méme pas d’accointances. Comment il se débrouille ? 1. Celui-1a s’admini-
stre soi-mé€me. 2. Il a réuni autour de lui les plus jeunes poltes et critiques du « Nyu-
gat » qu’il refutait pendant longtemps. Tant pis. Il se crée un milieu et un camp de
fideles. 3. Il se trouve que ces étourdis dont j’ai tant ri, ne sont pas tellement ridi-
cules pour autant. Pour le moment, il ne sont encore que des étourdis, peut-étre. 4.
Ce qui. compte le plus, c’est que leur vision du monde, leur Gesinnung s’est détour-
née du « Nyugat » pour s’orienter, d’une fagon inconsciente peut-étre, vers moi. Ils
sont contre I’impressionisme pleurnicheur et la décorativité dépourvue de sens. Quoi-
qu’ils ignorent ce qu’ils veulent. Et si cela pouvait étre une fois un terrain pour moi,
un camp 2 moi ? Je devrais les contacter. »

On voit que Baldzs sous-estime nettement 1’autonomie de 1’orientation des jeunes
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avant-gardistes. I1 pense qu’ils s’acheminent dans la méme direction que luj et sur ce
chemin c’est lui qui avance en téte. Mais bientdt il doit se rendre compte qu’il s’est
trompé. Quelques semaines plus tard, il €crivait dans son journal : le 22 janvier 1916.

« L’éditorial du numéro suivant de « Tett » s’adressait 2 moi. Ils m’ont fait sa-
voir que je n’avais rien 2 voir avec eux. Ils sont futuristes, les hommes de «1’action »
qui entendent améliorer ce monde et nient 1a 1€gitimité de la vie de 1’8me. IIs ne sa-
vent pas ¢e qu’ils disent, mais de tout ce papotage décousu il ressort clairement une
chose, c’est qu’ils n’éprouvent aucune affinit€ & mon égard, et qu’ils ne m’acceptent
pas. D’ailleurs quelques-uns d’entre eux sont doués bien que pas mirs et de mauvais
golt. »

Peu apres, en suivant le débat qui se dégagait entre le Tett et le Nyugat (ou pour
mieux dire entre Kassdk et Babits), il parvient & la conclusion que Lukécs, lui aussi,
pouvait tirer au méme moment : « il existe une vie littéraire hongroise, vive et inten-
sive, dont je suis totalement et irrémédiablement exclu. » Luk4cs, bien entendu, ob-
servait le globe hongrois d’un position trop €levée pour faire de pareilles tentatives
d’approche. Pourtant, il a d@ voir que Kasséik, ce « pauvre diable » avait réussi 13 od,
quelques années avant, lui et ses amis, des gens beaucoup plus cultivés, mieux for-
més, disposant de moyens pécuniaires suffisants, avaient subi 1’échec. (Au moment
de la fondation de la revue philosophique intitulée « Szellem » (Esprit).) Et quelle que
fat son opinion sur la valeur de certaines publications parues dans le « Tett » et plus
tard dans le « Ma » il devait sans doute admettre qu’une nouvelle voix autonome a
surgi dans la littérature hongroise, une nouvelle voix, indépéndantc, qui ne devait sa
naissance 2 aucun compromis fait en faveur des conditions sociales de 1’époque et des
tendances intellectuelles dominantes.

Nous ne possédons pas de document écrit témoignant de la position de Lukécs par
rapport aux avant-gardes naissantes. Cependant le simple fait-que dans le gros volume
de ses écrits de jeunesse, le nom de Kassdk n’apparait pas une seule fois, nous dit
beaucoup sur son attitude. Il est évident qu’il s’est engagé sur un chemin différent de
celui des avant-gardistes encore qu’il ait sovhaité, lui aussi que 1’art dépasse 1’im-
pressionisme et qu’il ait €également tenté a se construire une vision du monde repo-
sant sur des fondements théorétiques solides. Une vision du monde qui permet de sor-
tir de la situation actuelle qu’il nommait, d’aprés Fichte, « 1’époque de la culpabilité
absolue ». Son ami de jeunesse, le philosophe Ernst Bloch caractérise avec justesse
sa conception de 1’art qu’il avait & ce temps-1a. (L’interview a été réalisé par Michael
Lowy en 1974.) .

« D’ailleurs, une fois déja dans le passé€ il avait montré un instinct peu sr, & pro-
pos de Paul Emst. Comme vous vous souvenez, dans son ceuvre 1’Ame et les formes
il compara Paul Ernst avec Sophocle : comment cela est-il possible ? C’est son néo-
classicisme et, voyez-vous, ce néo-classicisme du jeune Lukécs — que je n’ai pas suivi
— s’est nommé ensuite « marxisme orthodoxe », composé lui aussi seulement d’ordre,
ligne droite, adoration de la beauté grecque et des constructions Kitsch de Staline &
Moscou, ctc. »

Méme s’il est exagéré de dire que Lukécs aurait aimé 1’architecture du « baroque
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stalinien » (nous connaissons quelques remarques virulentes qu’il avait faites 2 ce su-

. jet), il est hors de doute que ce pathos de 1’ordre, ce principe de la cohérence et de
* 'homogénéité mené jusqu’au bout qui servaient de base aussi bien pour la concep-
. tion de I’art de Lukécs que pour sa philosophie, n’étaient guére un terrain convenable

a la réception des ceuvres de Kassdk. Dans I’interview mentionné, Bloch se référe a
un exemple concret :

« Ces différences entre nous se sont ensuite développées dans notre discussion sur
I’expressionisme au cours des années 30. (...) J’ai été 2 Munich en 1916 et j’ai dé-
couvert les ceuvres du groupe Blaue Reiter qui ont fait sur moi une trés grande et trés

- profonde impression. Or Lukécs, lui, les méprisait, les désignait comme produits des

«nerfs déchirés d’un tzigane. » (...) C’est alors que j’ai commencé & douter de la
justesse du jugement de Lukécs. »

Les conclusions du philosophe allemand aboutissent 2 la constatation du fait que
le refus porté plus tard par Lukédcs & des écrivains tels que Joyce, Brecht, Kafka et

-Musil, résultait directement de ce jugement de sa jeunesse : « il les classifiera comme

I’art décadent de la bourgeoisie et rien de plus. »

Comme on le voit, dans cette période il s’agit plutdt d’une indifférence et d’une
incompréhension mutuelles que d’hostilités. La fameuse confrontation s’est déroulée
pendant la République des Conseils. On peut affirmer et sans exagérer, que ces quel-
ques mois avaient déterminé les rapports des deux hommes jusqu’a leur mort. D’autant
plus que les expériences de la dictature du prolétariat dont ils dégagaient chacun des
conclusion radicalement opposées, définissaient fondamentalement tout leur progres
intellectuel.

I1 existe toute une bibliothéque traitant la volte-face de Lukéics, c’est & dire son
passage d’un coup dans le camp des communistes. Ce qui nous intéressait ¢’est plutdt
la fagon dont Kassdk se comportait envers le mouvement ouvrier et le communisme.
Les volumes de son autobiographie « La vie d’'un homme » portant sur les révolutions
nous dessinent une image nette sur ses positions 2 1’époque. A ce moment-13 il est
déja €loigné depuis longtemps de la stratégie politique, 1’idéologie du parti social-
démocrate et la conception esthétique qui en résulte. Les communistes, il les attend
sans préjugés, mais sa déception qu’il avait éprouvée en rapport du parti social-dé-
mocrate, il I’interpréte de sorte qu’un vrai artiste ne doit se joindre 3 aucun parti —
méme pas 2 celui dont la politique lui est proche. Il dénonce 1a démarche des quat-
res €crivains qui quittent le groupe du Ma pour s’adhérer aux communistes. « C’est
I’éthique humaine et non pas le réglement de parti qui doit définir notre mouvement.
Que se soient nos propres lois inhérentes et pas une discipline imposée de ’extérieur
qui nous retiennent dans les rangs des militants. » En fait, il attribue 1a volonté du
ralliement 2 ce que ces écrivains manquent un peu d’initiatives. « Ils seront capables
de devenir des organes exécutifs bien fonctionnant » — déclare-t-il. Il se nomme so-
cialiste, il refuse 2 la fois d’étre considéré comme social-démocrate ou communiste,

« Moi, je suis li€ au mouvement par 1’éthique et non pas par la d1sc1p11ne du parn »

- telle est sa conviction.

ok
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Mais revenons un peu 2 la déclaration de Lukécs, citée au début. Quels étaient
donc les motifs de sa « haine » pour Kassék ?

« Je n’appréciais jamais beaucoup la poésie de Kassak, mais lorsque j’ai adhéré au
parti, Kassdk était déja 13, s’agitant & la fagon des bien-informés et je le reconnais-
sais absolument pour un écrivain communiste... Ensuite Kun et les autres ont été ar-
rétés. Tout d’un coup on a pu lire dans la revue de Kassék : dire qu’ils étaient com-
munistes n’est qu’une calomnie, Kassék, il est pour la révolution éternelle, indépen-
dant de tout parti ou de tout groupement humain. A ce propos je savais déja a quoi
m’en tenir. Et plus tard, le 21 mars (jour de la proclamation de la République des
Conseils) lorsque Kassdk souhaitait redevenir podte officiel du communisme ; alors
14, c’était d€ja trop dégoutant, mon estomac bourgeois-radical n’en pouvait plus, et
d¢s lors je consideére Kassdk comme un emmerdeur et je le déteste. I1 désirait toujours
devenir potte officiel de la Commune. Moi, je m’y étais radicalement opposé. A mon

" avis, la Commune n’a pas besoin de potte officiel, il faut par contre que chaque ten-

dance qui peut étre tolérée dans le communisme se réalise en liberté et si une idéo-
logie arrive a se faire valoir, alors qu’elle se fasse valoir ! D’autre part, j’ai toujours
défendu Kassdk et son groupe chaque fois que les sociaux-démocrates ou la bureau-
cratie syndicale voulaient les réprimer. Je n’ai jamais permis qu’on les réprime mais
j¢ ne supportais pas qu’ils s’imposent comme artistes officiels du régime. »

Or, ce que dit Luk4cs sur la politique culturelle de la République des Conseils, cor-
respond évidemment 2 la réalité historique, avec une seule restriction : c’est que cet-
te politique culturelle, bien qu’elle n’ait pas favorisé, de fait, ’une ou 1’autre des ten-
dances, par le moyen d’interdictions ou de mesures prohibitives elle a tout de méme
recoupé I’aspect de la vie intellectuelle. Lukdcs en tant qu’adjoint du commissaire du
peuple aux affaires culturelles, cherchait en fait 3 engager un grand nombre d’écri-
vains 2 travailler dans les organes récemment formés et 2 ne juger les productions ar-
tistiques qu’a partir de critéres « purement artistiques ». (Kassék avait également quel-
ques fonctions insignifiantes dans le cadre du Directoire des écrivains.) En revanche,
ce que Lukdcs prétend par rapport au groupe Kassék, est 2 peine plausible.

D’abord, Kassdk ne voulait jamais étre « le potte de la cour » du communisme. 11
avait bien le droit de se considérer comme sympathisant des idées communistes,
puisqu’il en avait déja plusieurs fois assumé la responsabilité, méme avant la forma-
tion du Parti Communiste. Sans doute est-ce un fait du hasard, mais qui peut étre in-
terprét€ d’une fagon symbolique, que Kassék vivait en « cohabitation » avec le Parti.
Cette cohabitation, il faut la prendre 2 la lettre, parce que I’appartement ou vivait Kas-
sdk n’était séparé que par une porte des locaux du Parti. Mais ¢’était lui qui y avait
emménagé le premier et c’est le Parti qui est venu habiter chez lui. L’affirmation de
Luk4cs, notamment que la revue Ma, en apprenant 1’arrestation des chefs commu-
nistes, se serait press€ de se désolidariser d’eux, s’avére fausse. Méme si nous pre-
nons un peu de distance par rapport a ce que Kassdk écrit dans son roman, c’est-a-
dire qu’ils auraient voulu se charger de la rédaction du Journal Rouge au moment des
arrestations (bien que ce ne soit pas tout 4 fait exclu), ils nous faut constater qu’ils
ne prirent pas position contre le Parti devenu illégal pour quelques semaines.

it
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Kassék, lui, a sonligné déja en décembre 1918 dans son article : Nous suivons notre
chemin : « Nous sommes pour un art socialiste, tout en précisant une fois de plus que
nous ne nous soumettons a aucune directive venant de 1’extérieur. » Remarquons que,
dans cet écrit, les significations des mots « communiste » et « socialiste » tendent 2
se confondre. « Nous vous saluons dans le communisme ! » — s’adresse-t-il au lecte-

* ur 2 la fin de D’article ; mais il pense & un communisme ol le role de ’artiste n’est

pas identique a celui de I’agitateur du parti.

Dans le numéro du 26 janvier de la revue Ma, un des collaborateurs, Arpad Szél-
pél reprend encore cette question sous le titre : Art révolutionnaire ou art du parti. 11
écrit :

«L’art, c’est qu’on se situe dans le cosmos par ’intuition: et par la suite, on en
fait une image sensuelle et symbolique.

1’art révolutionnaire c’est quand la synthése se fait & partir d’une volonté de chan-
ger, de pousser plus loin les visions du monde actuelles et de les remplir de contenus
de plus en plus progressifs.

L’art du parti, c’est quand la synthése se fait & partir d’une volonté visant a réali-
ser un programme pétrifi€é dans un parti. »

Puis il y ajoute, tout & fait dans 1’esprit des déclarations ultérieures de Kassdk :

« L’artiste, le vrai, n’a jamais accepté un programme de parti, c’est lui qui avait

_ ¢ré¢ un programme, une vision du monde pour lui-méme et pour I’univers ; mais dés
I’instant od il 1’a cré€, le voild qu’il le nie, pour un autre, plus progressif, qui, 4 son

tour sera aussi a dépasser. »

I1 est possible qu ce ne soit pas cet article que Lukécs avait en vue ; ¢’était plutot
une conférence de Kassék, tenue le 26 février 1919 et publi€ le 10 avril dans la re-
vue Ma. Les idées fondamentales de cet essai qui porte le titre Activisme n’était guére
sympathique aux yeux des dirigeants de la dictature, dont Lukics. Mais cette con-

- férence ne reflete aucun changement de direction dans la pensée de son auteur qu’il

approfondit plutdt en le concrétisant. Tout d’abord, Kassdk précise qu’il n’a aucun
doute quant 2 la nécessité de la dictature du prolétariat; mais lui et ses collaborateurs
se sentent obligés de faire la critique de cette méme dictature, évidemment d’un point
de vue oppos€ 2 celui de la réaction. « En effet, 1a dictature est une formation poli-
tique & double tranchant, comme toute les formations du pouvoirs établies pour elles-
mémes. » Ceci dit, ¢lle peut devenir réactionnaire & tout moment. « L’idéal du so-
viet » des dirigeants actuels représente, vu les intéréts de la révolution, un organisme

" du pouvoir conservateur; car il est nécessaire que les partis, aprés un certain temps,
~ fassent obstacle au chemin de la révolution. C’est I’art qui a pour tiche de s’écrier le

premier « Vive la révolution » dans le cas ol un des partis tue la révolution pour son

i~ propre int€rét. On peut supposer que la thése de Trotski sur la révolution permanente
. a exercé une certaine influence sur la pensée de Kassdk, Mais il est trop €vident que

sa théorie de 1’art révolutionnaire toujours se renouvellant avait pour source, d’une
part ’expérience des avant-gardes européennes et, d’autre part, sa propre personna-
lité en état d’effervescence continue.

Un mois plus tard, un autre membre de son groupe déclare : « Les artiste de 1a re-

i
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vue Ma se sont refusé & servir la société bourgeoise et ils n’accepteront pas de servir
la dictature du prolétariat non plus. » Comme on sait bien, la série des « déclarations
d’indépendance » s’est terminée par la lettre ouverte de Kassék, adressée 4 Béla Kun,

. laquelle a €t€ publiée aussi comme un imprimé a part. Le chef de la dictature, dans

un discours prononcé a I’ Assemblée Nationale du Parti, avait qualifi€ 1’art de Kassdk
et son groupe comme « le produit de la décadence bourgeoise ». Dans sa réponse Kas-
sék assurait Kun qu’il le respecte, en tant qu’homme politique, parmi les plus grands
mais en méme temps il a exprimé ses doutes sur sa « compétence artistique ». En
éclaircissant 1’attitude de sa revue a I’égard de 1’id€ologiec communiste, il soulignait:
« Chez nous, la vie n’a pas pour but 1a lutte de classes, car celle-ci n’est qu’un moyen
de parvenir & ’homme absolue, dont la seule manie¢re de vivre est 1’action révolu-
tionnaire. » Ce texte et surtout sa parution passait alors pour un acte illégal, qui exi-
gait donc pas mal de courage. Et méme si I'auteur n’en avait pas subi les consé-
quences, sa revue, tout comme plusieurs autres, a ¢t€ supprimée sous le prétexte d’un
prétendu « manque de papier ».

Or, contrairement aux souvenirs de Luk4cs, ni Kassék, ni ses collaborateurs ne ca-
chaient pas leurs réserves vis-2-vis de 1’idéologie du parti communiste, ni avant, ni

. pendant la dictature. Les déclarations citées ne nous donnent guére I’impression, que

Kassdk aurait voulu devenir artiste officiel de la Commune et introduire, pour ainsi

- dire, sa propre petite dictature se supplantant aux autres tendances.

Cette accusation est venue de la part des sociaux-démocrates qui ont mené, pen-

* dant la dictature, une attaque dans la presse contre le groupe Ma. Avec des arguments

minables, pratiquant une démagogie de quatre sous, ils s’acharnaient contre « les fous
échappés de la revue Ma », dont les ceuvres étaient qualifi€ totalement incompréhen-
sibles pour « tout ouvrier syndiqué ». Alors'le Journal Rouge, P’organe du Parti com-
muniste s’est rangé du cbté de Kassdk, en déclarant que la propagande de la revue
Ma n’était pas une propagande gouvemnementale et que Kassfk était un écrivain
« honnéte ». Mais Luké4cs oublie de mentionner, que cette offensive était lancée cont-
re lui-méme et Béla Baldzs autant que contre les avant-gardistes. L’activit€é du Ma
n’était qu’un prétexte pour attaquer la politique culturelle des communistes. Aussi Lu-
kécs ne dit-il rien du fait que cette politique culturelle n’était pas capable, en fin de
compte, d’empécher la suppression du Ma.

Dans la partie intitulée Commune de son roman autobiographique Kassak décrit la
fameuse scene qui s’est déroulée entre lui et Lukécs. Selon Kassdk, Lukécs était d’avis
que les fonctionnaires devaient aller au front parce qu’il trouvait que 1’agitation po-
litique menée auprés des soldats €tait une tAche d’importance primordiale. « Nous aus-
si nous sommes obligés de faire un sacrifice » — aurait-il dit. Lorsque Kassék osait
exprimer son désaccord sur ce point, le philosophe-commissaire du peuple, le visage
défiguré par la fureur, aurait'sorti un revolver de sa poche, comme argument final
qu’il s’est mis & agiter sous le nez de 1’écrivain. Si nous trouvons ce détail du roman
un peu carricatural, sans doute est-ce la conséquence de ce que la relation des deux
hommes devenait trés tendue a cette époque-1a. Cette scene symbolise leur rupture fi-
nale. Lukécs, dans les dernitres années de sa vie, niait qu’il ait voulu envoyer Kas-
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sék au front: & I’en croire, s’il avait appris que Kassdk voulait y aller, il 1’aurait em-
pécher de partir. Peu importe que cette épisode se soit déroulée de cette fagon ou non.
L’essentiel c’est que Kassék a bien exprimé la nature de leur conflit. Lukécs n’€tait
communiste que depuis quelques mois ; les catégories de son époque pré-marxistes,
comme p. e. « le sacrifice » ou « le service » jouent encore certainement un role im-
portant dans sa pensée. Voyons ce que Bloch en dit :

« Le Parti communiste a ét€ pour Luk4cs la réalisation d’une vieille aspiration ;
dans sa jeunesse, il avait voulu entrer dans une monastére: le parti €tait un rempla-
cant pour ce désir secret. Il €tait attiré par le catholicisme non comme systéme ou
doctrine, mais par le mode de vie, la solidarité, I’absence de propri€té, 1’existence
monacale si opposée 2 celle de la grande bourgeoisic & laquelle il appartenait... »

Et si I’on pense 2 ce que, par la suite, Lukécs s’est vraiment décidé d’aller au front
et en tant que commisaire politique — seul exemple dans 'histoire de la' République
des Conseils —, il a fait fusillé huit (selon d’autres sources six) soldats d’un bataillon
qui avait cherché 2 fuir devant I’ennemi - alors, cette scéne décrite par Kassék perd
beucoup de son caractére carricatural.

Aprés la chute du gouvernement révolutionnaire, et 1’écrivain, et le philosophe sont L
[ obligés de prendre le chemin de 1’émigration. Mais leurs conflit ne s’apaise pas pour o
T autant, il s’intensifie (en premier lieu de la part de Luk4cs). Nous en possédons un -

document. Lukécs a €écrit un article non-signé dans le journal du Parti communiste
... F  €dit€ A Vienne, Le nouveau mars (en novembre 1926). Il n’est pas inutile de nous ar-

.. 7" réter un peu 2 cet article qui, d’une fagon quasi concentrée, englobe tout les argu-
ments proclamés contre Kassdk jusqu’a nos jours par ses critiques marxistes ou lu-
kécsiens. Au début, nous trouvons deux citations en devise, qui ont pour but de
suggérer les intentions de 1’auteur. D’abord c’est la phrase cynique devenue fameuse
d’Ignotus, critique libéral de la revue Nyugat, et qui dit : « Je ne partage pas mon opi- .+ -

- nion »: Lukécs fait accompagner ce bon mot d’une phrase de Kassdk détachée de son
“ contexte : « il n’y a pas un mot de vrai dans ce que je dis ».

I1 qualifie Kassdk d’étre le « Mitldufer » du mouvement communiste. Ce mot alle-
mand veut dire « comparse », un homme qui fait nombre, qui revient toujours, dont
on ne peut pas se débarrasser. Donc, Kassék n’est pas seulement un « compagnon de s -
route » (pour recourir 2 un terme fréquemment employ¢ plus tard au mouvement ou-
vrier) mais en méme temps, il représente un obstacle pour la classe ouvridre. Il dif- - &
fuse des idéologies erronnées, des idées nuisibles. C’est un homme de faible carac- A
tere qui se présente toujours comme le véritable représentant de la révolution, mais
qui se recule aussitdt que la « conjoncture » de la révolution se trouve ébranlée.

Bien s0r, ce qui intéresse Lukécs, ce n’est pas le fait que Kassék « manque de ca-
ractére personnel ». Cet €crivain, dit-il, est n€ dans 1’époque de la dégradation totale
de la société bourgeoise en Hongrie. La consolidation de I’époque anti-révolution-
' naire lui convient & nouveau (allusion faite & propos du retour de Kassék aprés sept

"o’ ans passés dans I’émigration), car il est arrivé a une attitude qu’il imputait au Nyu-
iz gat au début de sa carri¢re comme le plus grand péché notamment qu’il congoit son
k % . art en tant qu'art « pur », art pour 1’art. Aussi condamne-t-il 1’art du prolétariat révo-
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lutionnaire (2 quelle sorte d’art est-ce que Lukécs pouvait penser ?) au nom de 1’art
« pur », exempt de toute tendance et dénongant donc avec rigueur tout contenu révo-
lutionnaire et tout moyen d’expression révolutionnaire. Luké4cs aboutit 2 la conclusion
finale : supposer que Kassdk n’ait pas été tout a fait étranger a la cause de la révolu-
tion prolétarienne, ce n’était qui une « déception optique ».

Sa poésie dans 1’émigration exprime «1’égarement de I'intelligentsia petite-bour-
geoise » et son incapacité de comprendre les événements. A quoi donc est-il dd,
I’effet qu’il avait toui de méme exercé dans les rangs des jeunes intellectuels de
gauche ? « En régle générale » — explique Lukécs — « pour les intellectuels, le chemin
vers la révolution conduit par une étape de déclassement. (...) Ils sont déja détachés
de leur classe, sans étre encore enracinés dans la classe ouvriere ;» C’est ce sentiment
de dépaysement qui les pousse vers Kassdk. Cependant, ceux qui ont déja dépassé
cette étape, ceux qui ont compris 2 fond les lecons du communisme, €t le mouvement
ouvrier révolutionnaire, ont tous rompu avec Kassik, « ce dernier représentant, sans
doute doué, mais sans doute décadent de la société bourgeoise en pleine décomposi-
tion ». Voila les phrases qui refletent 1'époque héroique de la « langue du bois » du
mouvement. Elles nous évoquent inévitablement les discussions, au cours desquelles
les participants, I'un aprés 1’autre, se qualifiaient de « dernier rempart de la bour-
geoisie pourrissante ». Nous pouvons nous rappeler aussi les paroles de Bloch :

« Sous I'influence du parti son horizon est rétréci, ses jugements €taient obéissants
et marqués du sceaux des apparatchiks ; son échelle de valeurs éliminait, détrui-
sait et méconnaissait tout ce qui n’était pas homogene avec les apparatchiks de
Moscou... » Le cas de Lukécs, bien sir, n’est pas si simple que cela et cette fois le
jugement porté par Bloch n’est pas tout 2 fait juste, puisque nous connaissons la lutte
que Lukécs menait pendant les années de son sé€jour 2 Moscou, contre 1’idéologie et
I’esthétique du stalinisme, au nom d’un marxisme sans doute différent du stalinien.
Et si I’in apprécie 1’esprit de suite de Kass4k, il faut qu’on fasse autant dans le cas
de Lukécs, car on a vu qu’il avait 1’aversion pour 1’avant-garde déja dans sa période
pré-marxiste.

Jusqu’a la fin de la dernitre guerre mondiale, lorsqu’il s’est enfin retourné en Hon-
grie, il se tenait de méme sur la négative chaque fois quand il se pronongait sur les
ceuvres de Kassdk. En 1928, il fait remarquer que face & 1’homme nouveau de Kas-
sék, abstrait et vide de sens, la solution n’est pas 1’éternel humain qui n’est pas moins
abstrait et moins vide pour autant. En 1939, il accuse Kassék de se cantonner dans la
« tour d’ivoire » pour y précher son « inutile révolution éternelle ». En 1944, il le dé-
crit comme une personne dont 1’activité visait toujours a obscurcir « les intéréts
authentiques du prolétariat ». Nous ignorons comment Kassék avait réagi 2 ces affir-
mations, mais il est facile de s’imaginer ce qu’il en pensait.

Lukdcs ne se réconciliait avec le vieux avant-gardiste méme pas aprés son retour
en Hongrie. Dans les années de la coalition, entre 1945 et 1948, il trouvait encore que
Kassék « faisait, une fois de plus, un obstacle 2 la révélation de la vérité ». En 1947,
a I’occasion du 60° anniversaire de Kass4k, ses fidéles ont publié un recueuil d’hom-
mages. Lukécs et Balézs, en fonction de 1’esprit de la politique du front populaire,
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s’y exprimaient aussi. Bal4zs souligne que le role de Kassdk était d’une importance
historique, car avec lui « une nouvelle voix européenne, partant de 1’Occident venait

" retentir jusque dans le coeur de la poésic hongroise ». Luké4cs se trouve dans une

situation difficile, parce qu’il doit louer Kassék pour la circonstance. Il finit par ad-
mettre que 1’apparition de Kassdk sur la scéne de la litt€rature et de 1’art hongrois

- était, certainement, un acte révolutionnaire, mais il revient encore 2 son opinion bien
‘connue, notamment que la notion de la « révolution chez Kassék se dégradait en une

révolution de la forme et souvent méme, quant 2 son contenu, en une révolution éter-
nelle ». Son ceuvre ne s’€lévait pas jusqu’a la hauteur que Gorki a atteinte, toute fois
elle reflete la vie de ceux qui « ont survécu 3 I’époque antirévolutionnaire sans dété-
rioriation humaine et intellectuelle ». « C’est la déja quelque chose qu’on ne doit pas
sous-estimer » — ajoute Lukdcs. On ne peut pas dire qu’il ait sur-estimé les ceuvres et

~ la vie de Kassak — c’est notre conclusion que I’on peut tirer ce texte. En tout cas,

nous ne pouvons pas encore, a ce temps-13, nous douter de ce qui suivra aprés : la

.+ deuxi®me « emigration » intérieure, cette fois-ci, de Kassak, durant encore 7 ans. Il

ne quittera pas le pays, mais il se retrouvera expuls€ de la vie littéraire, dépourvu de
moyens de publication. (Bientdt Lukécs sera, lui aussi, une « persona non grata» dans
1a politique culturelle.)

Si aujourd’hui nous alignons Kassdk parmi les plus grands personnages de la revue
Nyugat, c’est grice a son identité intransigeante, son indépendance, son attachement
2 I’autonomie de sa personnalité. Des le début de sa carritre d’artiste il savait que la
liberté ainsi interprétée est la condition indispensable & toute création artistique. 11 se
mettait & €crire un journal intime en 1955, aprés un long silénce paralysé. Ce docu-
ment traduit sa fidélit€ a soi-méme et A I’idéal du socialisme. Il savait bien que son
socialisme est un socialisme particulier, individuel qui ne peut pas étre détaché de sa
personnalité. « La pensée philosophique de ma jeunesse était que tous les maux et
tous les biens résident en moi » — a-t-il €crit dans son roman. Cette attitude quasi ma-

- gique déterminait son rapport avec I’art et la politique 2 la fois. « Et ma littérature et

ma politique, ¢’est moi & cent pour cent » — dit-il. Pour Lukécs, ¢a devait étre 2 peine

- plus que de I’individualisme bourgeois ; citons donc quelques idées recueillies dans

le journal de cet intellectuel petit-bourgeois, d’autant plus que le nom de Lukéics ap-
parait plus d’une fois dans « Meule de foin» (titre de ses notes réunies).

Kassék qui se rapproche de ses 70 ans, fait apparemment un bilan tout en commu-
niquant son opinion sur la situation actuelle. Il fait entrer en ligne de compte ce qu’il
a gardé de sa jeunesse et de ce qu’il devait surpasser. « Le fait que je peux me con-
sidérer comme révolutionnaire, n’est pas d & ma nature excitée, inquitte, mais a ce
que je dénonce avec mon meilleur sens certaines choses du monde, ’arrangement sou-
vent méchant, mais toujours imparfait de la société humaine. » Pourtant, 1’accent est

-, Mis sur la construction et non pas sur la destruction dans ces notes; «la révolution
~ n’est que le déblayage rationnel des complexes et des inhibitions matériels et intel-

lectuels. »
Toujours considere-t-il comme nécessaire « la décomposition par violence », « la

: négation sentimentale et rationelle » des lois artistiques figées. Car ce n’est pas 1A
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« un processus en soi se réalisant pour soi », « mais une des possibilités d’expression
(sans doute profondément humaine) de 1’équilibre social perdu ». En méme temps il
est d’avis que notre époque (n’oublions pas, nous sommes au milieu des années 50)
est au-deld de V’étape révolutionnaire et, par conséquence, un véritable artiste peut
étre capable d’intégrer I’harmonie dans ses ceuvres. L’harmonie chez lui n’est pas,
bien entendu, une réconciliation avec la réalité. « J’ai toujours pensé que la force vi-
vante et la puissance des ceuvres d’art dépend du mélange convenable (et heurcux)
des éléments réels et irréels, c’est-a-dire leur harmonisation. (...) jamais je ne voulais
m’accomoder aux régles de la poétique académicienne, mais, dans tout mes podmes,

- j’ai fait des efforts pour serrer le monde dans le poing, pour montrer les mille faces

des choses, pour que D’affirmation et la négation se fassent entendre dans une seule

- et méme composition, bref, pour que toute la mer in€puisable se trouve insérée dans

une goutte d’eau. »

On voit vraiment que Kassak se rapprochait d’un certain genre de « classicisme »
bien qu’il n’ait pas renoncé 2 1’expression de la diversité intérieure des choses. Par
conséquence, ce « classicisme se trouvait encore bien loin du « pathos de 1’ordre »
observé chez Lukécs.

Certes, son rapport 2 la politique se modifiait moins que son ars poetica. 11 restait
fidele, dans ce domaine, a sa devise, formul€e dans les années 20 : « Dieu, si tu existe,
nous te prions au nom de nous-méme et de nos enfants de nous libérer de nos sau-
veurs ! » Se sentant toujours proche des idées communistes, il n’a jamais cru,
contrairement & Lukécs, qu’une théorie ou un parti politique ait ét€ capable de sau-
ver ’humanité. Voyons sa mise au point concernant le comportement A suivre a
I’égard des dirigeants communistes de tous temps: « mon devoir, ce n’est pas de leur
servir, de partager le pouvoir avec eux, mais les suivre avec une profonde attention
pour la bonne cause et, quand je peux et ou je peux, €lever ma voix contre leurs juge-
ments inhumains, leur isolement orgeuilleux et leurs erreurs bienveillantes. »

Vu ce qu’on a développé jusqu’ici, on s’étonne probablement que ses déclarations
faites sur Lukécs peuvent étre qualifi€ées malgré tout, pourtant comme respectueuses.
D’apres lui, Luké4cs, tout comme son ami, 1’écrivain Tibor Déry, n’est pas commu-
niste selon les exigeances actuelles du parti et ne pourra jamais 1’étre. Lukdcs, dit-il,
« a beau philosopher et de faire de 1’éloquence en faveur des dogmes du parti, lui-
méme sera toujours incapable d’étre communiste, du moins dans le sens des déclara-
tions et de la méthode staliniennes. « A ses yeux, la préface de Lukécs aux nouvelles
de Thomas Mann n’est pas digne ni de 1’4ge, ni de 1’érudition, ni des capacités de
Pauteur. » « Effectivement, je pourrais dire que I’itinéraire de Luk4cs est d’une signi-
fication et d’importance symbolique. 11 a quitté le chemin qui conduit 2 I’exploration
et a I’approfondissement de 1'Idée et s’est mis au service des profiteurs de cette méme
Idée.» La constatation exagérée, faite par Luk4cs, notamment que Thomas Mann est
1’écrivain de la santé et du socialisme, releve, pour lui, du subjectivité arbitraire.
«Qu’on définisse et qualifie le caractere réaliste d’un écrivain par ses seules posi-
tions politiques, je le trouve aussi étre une conception dépourvue de sens et méme con-
traire aux intéréts proprement dits de I’art. » Il fait remarquer en méme temps que Lu-
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kécs pourrait exprimer ce parti pris d’une fagon beaucoup plus pertinente que lui.

« Lukécs sait bien de quoi il s’agit, mais il regarde le monde dans deux directions 2
la fois et, s’il faut, il peut parler de la méme chose tant6t dans un sens, tantdt dans
un autre. »

Frangois Fejt6 a saisit excellement 1’ambiguité de la conception lukécsienne de la
liberté, dans un essai paru en 1961. 11 écrit: « ...durant toute sa vie, la liberté n’a cessé
de le hanter, comme une nostalgie, comme un remords. Ce n’est pas lui qui ignore le
mot de Hegel: ’essence de ’esprit, c’est 2 dire de ’homme, est 1a liberté. » « On le
sentait tourmenté par 1’idée que le marxisme est peu de chose s’il n’est pas 1’instru-
ment du « déploiement de toutes les virtualités de I’homme » (Hegel), une praxis sub-
ordonnée a I’idée prométhéenne de la libération permanente. Mais il continua A résis-
ter, opiniitrement, aux tentations de la liberté, absolue, utopique, en se bornant 2 plai-
der, auprés des bureaucrates du parti, la cause de la tolérence, du libéralisme, comme
correspondant 2 une tactique — en fin de compte plus rentable que la terreur. « En édi-
fiant le socialisme de mani¢re plus humaine, nous servirons plus efficacement son tri-
omphe international — déclara-t-il.»

Aussi Feijt6 souligne-t-il que Lukacs se tenait toujours 2 ses principes : « lui, il est
resté fidele, pour 1’essentiel, & ce qu’il a toujours ét€ depuis 1923 ». La liberté pour
Luk4cs, c’est dans le service volontaire d’un systéme d’idées qui, de loin, dépasse
I'importance d’une vie individuelle; en revanche Kassdk (comme un podte de nos
jours a écrit de lui) « toujours, en toute circonstance, ne voulait faire son salut qu’a
sa maniere ». Lukdcs était-il vraiment « hanté » par la nostalgie de cette autre idée de
la libert€, appropriée & 1'individu, comme le suppose Fejté ? Qui, peut-étre. Peut-étre
regarddit-il avec une hostilité insurmontable 1’activité de Kassék parce que celui-1a
incarnait quelques-unes de ses aspirations plus profondes, refoulées, de sa personna-
lité.

Est-ce qu’il nous faut choisir entre les deux destins, les deux conceptions de la
liberté ? Il serait dépourvu de sens de jouer 'arbitre dans ce proces historique. 11 est
trop €vident que, dans la situation actuelle du monde, en s’édifiant des expériences

- historiques du XX° si¢cle, les choix de Kassék nous semblent étre, la plupart du temps,

plus sympathiques. Il serait tout de méme déplacé d’essayer de réconcilier ces deux
sortes de stratégies individuelles, mais aussi serait-il erronné de nous décider unila-
téralement en faveur de 1’une ou de ’autre. Au fond, elle ne sont pas seulement né-
gations réciproques et se supposant, mais, par leurs valeurs €thiques, ils peuvent se
compléter tout en restant contradictoires. Au lieu de porter un jugement, contentons-
nous de dire que ces deux destins, ces deux esprits conséquents constituent ensemble
I'expérience plein de conflits, jamais harmonieuse, de la liberté dans notre sidcle.
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THE RECREATION OF THE NATION —
ORIGINS OF THE HUNGARIAN POPULIST MOVEMENT

DEBORAH S. CORNELIUS
Rutgers University
USA

The interwar years in Hungary were a crucial period of social, cultural, and polit-

- ical transition. The partition of the Hungarian state after the Treaty of Trianon, in which

both the territorial nature of the country and the psychological climate of its citizens
had been drastically changed, demanded a rethinking of Hungarian national identity.
For small groups of young intellectuals, both within and without Hungary’s new bor-
ders, this was a period of intense questioning of traditional values and structures.
The new generation of university youth, their prospects for the future drastically di-
minished by Hungary’s reduced size and status, were patticularly affected by the ten-
sions and conflicts within their socially stratified society; a society struggling to adjust
to radically altered conditions. The uncertainty of their future was matched by uncer-
tainty about the future of the nation; the “Magyar sorskérdés” or question of Hungary’s
fate. With several million Hungarians living outside the new borders, the very nature

of “magyarsag” (Hungarian-ness) came into question.

Searching for their Hungarian roots and their role in society, they turned to the vil-
lages, believing that here they would find an original Hungarian culture, the key to
Hungarian identity. As they became aware of the problems of the large Hungarian ag-
rarian proletariat, their movement turned from a romantic search for “roots” into a
search for solutions to the economic and social plight of the agrarian poor.

Until quite recently there has been little historical analysis of the populist movement
because of the political sensitivity of the subject. Populist reform methods, including
the creation of an independent self-confident peasantry, were rejected by the Commu-
nist regime after 1948. Today, as Hungarian leaders search for alternative routes to re-
form, there is renewed interest in the ideas and methods proposed by populist writers,
particularly the so-called “third way”, a unique Hungarian road to reform.

Hungarian scholars usually speak of the populist “writers’ ” movement, refering
to the activities of a number of influential writers in the 1930°s who attempted to
awake the literature urban population to the problems of Hungary’s agrarian proletariat.
These men of diverse background and views had wdeed a powerful influence on the
literate public in the late 30’s and early 40’s. Yet my research has convinced me that
the writers were only the most visible part of a much broader movement beginning in
the 1920°s — a movement of young intellectuals to remedy the deep cleavages in Hun-
garian society through social and economic reform.

Hungarian Studies 6/1 (1990)
Akadémiai Kiadé, Budapest
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The origins of the movement can be traced to several small youth groups in the
1920’s, radically different in composition and goals from the prevalent national stud-
ent organizations. o

In the second half of the 1920’s a new type of youth organization was started..., which never became
widespread, mever took over the whole intellectual youth, never replaced the dominant student
organizations which held the life of the university youth movement in their hands, but was still of lasting
influence.' i .

The activities and interaction of three youth groups; the St. George Scout Circle,
later Sarl6, formed among the Hungarian minority in Czechoslovakia; the Youth of
Szeged, started by refugee students from Transylvania; and the Mikl6s Bartha Society
in Budapest, founded by recently graduated refugee students from the lost territories,
exerted a dynamic influence on Hungarian students and writers. Of primary signific-
ance were the unique aims and activities of the Sarlé group, whose village exploring
and village research program, widely publicized in Hungary at the end of the 1920’s,
created a model to be followed by young intellectuals in the 30’s.

The future leaders of the Sarlé movement were children at the time of the Peace
Treaty of Trianon. Growing up in the newly established nation-state of Czechoslova-
kia, they were caught between two cultures. At school and in public they sang the new
Czech national anthem: ‘“Where is my home, where is my country”’. In their scout
troops and in church they prayed for God’s blessing on the Hungarians.2 In their
awakening self-consciousness as adolescents, they had to find a way out of this con-
fusing duality, to decide where they belonged.

As the Czechs attempted to unify their multi-national population after the Treaty of
Trianon and create a Czech national identity, the Hungarians were a suspect minority.
The approximately one million Hungarians who came under the rule of the newly
formed Czechoslovak state, openly opposed separation from Hungary and never ac-
cepted the new boundaries as anything but temporary.* To the Czechs it appeared
a reasonable security measure to remove all Hungarians from state employment, even
those in the predominantly Hungarian areas.

The majority of the Hungarians who left Czechoslovakia after the change of gover-
ments were of the upper and middle classes, most who had been employed in the pub-
lic sector; judges, administrators, teachers; even postal and railroad workers.** The
elimination of this politically most conscious and articulate group seriously impaired
the ability of the remaining Hungarian minority to function. They left behind them a
predominantly agricultural population, stretched out in a ribbon of towns and villages
along the new Hungarian border. Called the highlands, the area had been an integral
part of Hungary. The inhabitants had no independent history as a region to unite them,
as did the Transylvanian Hungarians in Rumania, and no natural center. The new
generation of youth came of age in a vacuum of Hungarian leadership.

* Statistics on the number of Hungarians remaining in Czechoslovakia are disputed.
*¢ Ibid., p. 48.
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The formation of the personal identity and career goals of the new generation were
dramatically affected by their position as a minority. They were fiercely conscious of
their Hungarian identity. Yet they faced two contradictions. Legally they were Czech
and not Hungarian citizens. Ethnically the Hungarians were a mixed group, the result
of centuries of blending of Hungarian and various other ethnic groups who had ab-
sorbed the Hungarian culture and language. The older generation still identified with
the 1,000 year old Hungarian Kingdom in which Hungarian culture was prized. The
younger generation, the Hungarian Kingdom only a memory, were under pressure to
forget their Hungarian culture. They needed new guidelines to establish their identity.

Their minority status created bonds between the members of this socially mixed new
generation, uniting them to a degree unfamiliar in Hungarian society. The loss of lands
and position of the former so-called ‘‘ruling classes’’ eliminated many of the social
barriers that had divided them before in Hungary’s strongly class-conscious society.
As adolescents, facing similar contradictions between public and private life, differen-
ces in rank and social standing, so important to their parents, seemed inconsequential.

Edgér Kessler-Balogh, one of the organizers of the Sarlé movement, described the
transformation in his life when his father, a former officer in the Imperial Austrian
Army, lost his position. The family lived from his mother’s meager eamings as a teach-
er, and ‘‘I became a skinny adolescent, afflicted with lung ailments and weltschmerz”’,
until a former gym teacher started a boy scout troop in 1921. The scouts, with its de-
mocratic spirit, ‘‘released me from a bunch of restrictions... As long as my father wore
the uniform of the Imperial Austrian Army I was considered a ‘young gentleman® and
was invited to the formal teas at the governor’s... When I became a boy-scout I be-
came a brother to all those children who had never been invited to the governor’s, the
sons of middle-class lawyers, merchants, teachers, artisans’*.} ‘

It was within the framework of Hungarian scouting that the Sarl6 leadership de-
veloped. During this time of flux, many youngsters found a refuge in the revived Hun-
garian scout units. The pedagogical ideas of scouting—self-reliance, peer leadership,
learning activities in small independent groups — were well-suited to this generation —
often at odds with their fathers’ ideas. Seeking their role in society and believing that
they had been selected to play a special role in history, they found fulfillment in the
romantic ideals of scouting. The idea of service to humanity and the brotherhood of
mankind gave substance to their sense of mission. :

Jené Krammer, teacher to a number of Sarl6 members, wrote:

Anyone who writes the history of the minority in the interwar period must examine separately the
role of the Scouts. While Hungarian institutions were paralyzed, the scout movement was able to ignite
the souls of Hungarian youth. The scout spirit, the requirement to be a more humane human, struck the
youth of the post-war period as if it had been created for them.’

The organization of Hungarian scouting in Czechoslovakia was severly hampered
by lack of official recognition from the Czech authorities. Individual troops found ways
to function, usually under the auspices of the so-called ‘“middle school’’, which in-
cluded grades five through twelve. The movement thus excluded all of those Hunga-
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rian youth whose schooling ended with elementary school. By June 1921, troops were
already functioning in ten different towns.® There were 689 Hungarian scouts in 1922
of whom 106 were girls, roughly one-sixth of the Hungarian middle-school students in
Slovakia.*’ Considering that at the same time there were 5000 scouts altogether in the
Czechoslovak Scout Organization and 4000 in Hungary, this was a significant sum, but
still only a fraction of the youth in the Hungarian minority.

Scouting created a communal framework for the minority youth, not only through
scouting bonds, but as members of a unique Hungarian community. The scout publi-
cation, A Mi Lapunk (Our Paper) established in January, 1921 for the Hungarian stu-
dent and scout youth of Slovakia, partially filled the communications gap left by the
absence of an official organization, giving advice on common problems of the minor-
ity youth, keeping scouts informed of local and international scouting activities, even
providing a “mailbox” for exchange of personal notes. Editor Lajos Scherer brings out
their common cause, repeatedly emphasized, in the 1921 May issue, explaining that
whereas scouts in other countries receive assistance from the state, the Slovakian-Hun-
garian scouts must rely on their own strength.

The new generation began to develop a world view in marked contrast to that of
their elders. The young people, growing up with students of other nationalities, learn-
ing their subjects in a language that their parents did not even understand, began to
realize that one could not go back to the world before Trianon. The generation gap was
illustrated by an incident recounted by Edgar Kessler-Balogh. Once when his scout
troop, returning from a hike, met a group of Slovak scouts wearing the same leather
caps and the same green ties, he happily greeted them with the special three-finger sa-
lute which he had learned to use to greet brother scouts. At the end of the hike, the
visiting scout leader from Budapest reprimanded their young leaders for allowing him
to greet Slovaks as brothers. To the young scout, the Slovaks were scouts like himself.
To the Budapest leader, they represented the opponent

The necessity of facing the realities of life as a minority came upon graduation from
gymnasium. The Hungarian institutions of higher learning in Slovakia had been moved
to truncated Hungary in the first years of the Republic. Not recognizing the Czech uni-
versities, Hungarians had sent their sons to university in Hungary, only to find that it
was very difficult for the graduates to find suitable employment in Czechoslovakia.

It was members of the graduating class of 1924, Sarl6’s future leaders, who were
the first to consider entering university within the Czech Republic. Since few of them
knew Czech or Slovak most elected to go to Prague or Brunn to study in the German-
speaking universities. A small brave group registered at the nearty university of Po-
zsony (Bratislava), where the language of instruction was now Czech.

* According to newspaper reports there were 538 Hungarians among the 7233 students in the 38 Slova-
kian middle schools (language of instruction Czech); 3028 Hungarian out of 3431 students in the twelve mid-
dle schools with instruction in Hungarian; 138 Hungarian speaking students in the three German middle
schools. Thus altogether there were 3704 Hungarian-speaking students in middle school in Slovakia in the
school year 1922/23. A Mi Lapunk. February 1, 1923. pp. 29-30.




sl

THE RECREATION : : 33

The university experience cemented another bond among the young intellectuals.
Away from the familiar home environment, uniformly poor and struggling with the lan-
guage, they sought out their compatriots. Zoltdn Boross, son of a county judge, was
one of those few students who registered to study law at the university of Pozsony. His -
father, who had never mastered Slovak, encouraged his son to study in the language
of the majority. A stranger to the city, Boross could understand nothing in his first
weeks of classes. After some time, Hungarian friends took him to the Toldi Club where
they held their Saturday evenings discussions. It was here that he flrst met Edgér Kess-
ler-Balogh and heard of the formation of the St. George Circle. !

Kessler-Balogh was one of the number of Hungarian students who matriculated at
the University in Prague. The students from the various Hungarian towns of Slovakia,

. universally poor and struggling with the language, were a social mixture—most of peas-

ant background but some from the former gentry and intelligentsia. Kessier-Balogh and
a friend roomed in an old house equipped with a petroleum lamp but no water. Fast-
ing once a week and eating in cheap eating places, he contracted scurvy by the end of
the first ycar.11

The Hungarians were not the only strangers at the university. Prague was filled with
refugee students: Russian and Ukrainian emigres, Armenian refugees from Turkey,
Jews and other groups from Poland. Student life had come to be organized by na-
tionality groups, since Czech and German organizations took care of the scholarships,
dormitories, and clubs for their own students. After a time.the Hungarian students al-
so started to organize. Their first organization, the ‘‘Hungarian University and College
Students of Prague”’, was formed in May of 1925 to ““‘cultivate the Christian spirit and
Hungarian culture, and for the financial support of its student members”.12

Also during the spring of 1925 the St. George Circle senior scout troup was formed
by Kessler-Balogh and three Hungarian scout friends. Since the Slovakian-Hungarian
Scout organization still had not received official recognition, the group was formed
under the aegis of the ‘‘Studentsky Domov’> Czech senior scout club. A Mi Lapunk
announced the formation of the senior scout circle and the scouts two goals: mental
and physical excellence, and the use their strengths in the service of society.13

The small group spent much time in their Saturday night meetings discussing the
Hungarian minority problems that puzzled them. What was Hungarian culture? What
did nationhood mean? How could the Hungarian minority continue to hold together?
They agreed on the importance of solidarity among the minority, and began their ef-
forts to unite the Hungarian youth in Slovakia. That summer Kessler decided to get to
know the villagers who formed so much of the minority Hungarian population. He per-
suaded scout friends from Pozsony to join him in hiking through the countryside. Near
the end of their tour as ‘‘guests’’ of the villagers, they were inspired by a group of
German ‘‘wandervogel’’, who had had great success in entertaining the children of a
German village group. They decided that they too would become ‘‘friends of the
villagers’’.

In the fall of 1925, the St. George Circle had devised a plan to take the Hungarian
scouts out into the countryside to make contact with the villagers. They decided to hold
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a contest among the Hungarian scout groups to hold “‘story-telling afternoons’’ for
village children. The contest was announced in the scout publication, A Mi Lapunk,
their only means of communication with the scattered scout troops. Scouts would com-
pete in storytelling for the village youth-their ‘‘neglected village brothers’’. Winners
would be announced in the paper and receive prizes. Specific directions were given for

. the conduct of the ““storytelling afternoons’” including the number of children to in-

vite, where to meet them, and what kinds of story material were suitable. 1

The first results of the contest were modest, but A Mi Lapunk continued to report
the successful “story-selling afternoon’’ which continued after the contest, spurred on
by the symbolic title awarded to the most zealous story-tellers, ‘‘regds’” or ‘‘minstrel’’,

recalling the services carried out by wandering minstrels during the Turkish occupa-

tion, who carried information to the Hungarian settlements.

A significant step in the growth of the fledgling movement was the scout camp call-
ed by the St. George Circle in summer of 1926 for all Hungarian scouts in Czecho-
slovakia. All scout troops were asked to send representatives to the week-long meeting
at Lipt6szentivdn in order to creat a ““united Hungarian scout way of thinking in the
Republic”’. 15 The st. George Circle, which now had a second branch at the University
at Brunn, hoped to transform the traditional self-contained scouting movement into a
specifically Hungarian movement reaching out to the people, particularly the minority
youth who were not part of the middle-school scouting population. Representatives
from scout troops in seven cities adopted the idea of a ‘‘village friends movement”
and agreed that the scouts should cultivate their Hungarian roots from the villages.
Symbolically the St. George Circle scouts abandoned the Baden-Powell traditional
leather replacing it with the Hungarian ‘‘Bocskay’” cap. 16

The participation and approval of university and middle-school scouts at the Lipt6-
szentivdn camp immeasurably strengthened the small core of university students in the
St. George Circle. In August the senior scouts from Ersekdjvér and Pozsony together
experimented with ‘‘regés’’> or minstrel wandering as a new form of Hungarian

# scouting. In groups of four they visited Hungarian villages, relying on the villagers

hospitality for food and lodging, and trying to make friends with the villagers, especi-
ally the children. One specific task was to recommend children’s books and magazi-
nes for the village library. After the successful experiment they began to make detail-

+ ed plans for more extensive ‘‘reg6s’’ wandering in 1927.

They hoped to extend the new program into middle-school scouting, encouraging
the students to get to know the villages and the real conditions of life. The senior scouts

- hoped to revive the traditional middle-school “‘self-improvement circles’’, once inten-

ded to meet students’ interests, but now — under the leadership of conservative middle-
school teachers — concentrating on Hungarian patriotic literature. A Sarl6 member, La-
jos Jocsik, explained the problem. The middle-school teachers, mainly from their
fathers® generation, had grown up during the patriotic ‘‘Pet6fi”* years of the last cen-
tury, and could only see the Hungarian future in terms of patriotic verses. Left out were
the pressing social questions of the Hungarian minority. Jocsik found that under the

o existing type of teaching, one couldn’t even talk about social problems in the self-im-

el
3
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provement circles, and ‘‘the coming generation of students lose any feeling for the
problems of today’s life>*. !

The “‘regds’’ movement was quite successful in arousing the interests of the scouts.
A poem, published in the scout paper in December, called them the “‘reg6s’’ students,
a name which quickly caught on. In an article in the paper’s January issue by the St.
George Circle, the ‘“New Year Reg6s Students’” emphasized that scouting had grown
so strong in the cities, that they could now turn to organizing village youth. An article
by Zsigmond Moéricz, well-known Hungarian writer, in the March 1927 issue of A Mi
Lapunk entitled ‘‘Hiking is Good’’, inspired numbers of scouts to spend part of their
summer vacation hiking through the countryside.

During the summer of 1927, the senior scouts carried out an extensive program of
““reg6s”’ wandering. The existing branches of the St. George Circle in Brunn, Ersekj-
vér, and Prague, had been strengthened by the addition of a Pozsony group. Their mo-
bility facilitated by organization in small groups, senior scouts visited more than fifty
places in the countryside. Hiking through the villages they recorded ethnographical ma-
terials in their notebooks in order to preserve what they perceived as village traditions:
interesting peasant farming terminology, superstitions, designs of wood-carvings, and
painted tulip patterns on peasant chests.

Throughout 1926-27 as more and more university and middle-school scouts took
part in village activities, the expanding movement also gained public attention. In the
Hungarian language paper in Prague, the “Pragai Magyar Hirlap”, the popular young
poet Dezs6 Gy6ry began a public debate over the crisis of the traditional scouting
movement, awaking the older generation to the new ideas developing within the youth
group. The debate became a heated one. Some scout leaders questioned the village ac-
tivities. Middle-school teachers were particularly concerned, since the “regés™ move-
ment had upset the activities of the traditional “self-improvement circles”. A battle be-
gan in which the teachers, trying to protect their students from exposure to social prob-
lems, objected to their participation in village exploring. Finally, in the summer of
19281,9 the middle-school scouts were forbidden to take part in the “regls” activi-
ties.

By 1928, the conceptual framework and aims of the St. George Circle members had
begun to crystallize. At a scout camp called at Gombaszog from August 3rd to 13th,
they declared publically the goals of their “Hungarian” scouting movement, with them-
selves as the new generation of leaders. The flags flying over the camp symbolized the
transformation of the movement. On one sixteen meter flagpost, the St. George Circle
green lily scout banner; on the other flagpole, the sickle (sarl6), the “regés” symbol of
Hungarian peasant power.

Rezs6 Peéry’s words of greeting carried the message to the fifty assembled middle
school, apprentice, and university scouts through the camp publication, “Vetés” (Sow-
ing):

Lads, we have gathered together to harvest, to gather in our crop of three years. From Prague to

Beregszisz our crop waves [in the wind}], proud, hard, firmly golden, but thinly sown... We cannot, we
must not stop now, not to rest, not to enjoy our accomplishments. We harvest only for the new seeds.
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The St. George Circle’s camp at Gombaszog is the great compressor of our movement—a strong
declaration of the new Czech~Hungarian generation’s consciousness of its peasant roots, preparations for
the building of democracy, and intellectual ethnic unity—so that after the harvest, with new strength we
can spread the prepared seeds, with a marvelous vision of new larger sowing fields and bitlowing bronze
colored Hungarian seas.

The expansion of the reg6s program was a key element in expressing the “new
Czech-Hungarian generation’s consciousness of its peasant roots, and preparations for
the building of democracy”. A “regés” school was held to explain the development of
the new scout practice of going to the villages. Edgér Balogh explained that originally,
going to the village youth to bring them culture, the scouts had found that the village
had much more to give them through the cuitural treasures of the people. Gradually
the idea had developed of the cultural and social regeneration of the city scouts from
the united strength of the Hungarian people. Eventually, through the practice of going
to the villages — and contacts between scouts and v111a§e youth — a new Hungarian in-
telligentsia would develop with a democratic history.

At campfire discussions, a number of social issues to be addressed by the scouts
were discussed including Hungarian workers unity and social problems, the legal po-
sition of the Hungﬁnan scouts, village hygiene, modern Russian literature and the
peasant conditions.*” The Sarl6 flag was voted by the scouts to be symbol of reg(is
movement, 2Eroclalmlng the birth of a Hungarian scout movement with its roots in
the people’

The students, now known as Sarl6s, determined to broaden their village exploring
with ethnographical and sociological work, conducted only by university students using
scientific methods. When prevented from visiting the village in 1928, the Sarl6 groups
turned to self-education seminars to learn the subjects that had been missing from their
school curriculum: Hungarian history, Hungarian culture. The Hungarian university
student organization in Pozsony set up a ‘‘Hungarian Scientific Seminar Organization’’
with specialized groups in law, medicine, liberal arts, and teacher training.

The first semester program, written up in a third issue of “Vetés’’ to help the Pra-
gue and Brunn students set up similar seminars, emphasized the role of the young
people whose duty it would soon be to work in the villages. In writing about health
problems in the Hungarian villages, Mih4ly Csader wrote of the need for new social
thinking in educating the new generation of doctors. Young doctors did not need to
live in the city but should turn to the villages to solve their problems of alcoholism,
tuberculosis, and venereal disease.>

In the session on the duties of young teachers in the village, the need for social re-

newal was discussed with an emphasis on Hungarian culture. The two most powerful
weapons of the new generation of teachers, according the Béla Forgéch, were the mod-
ern pedagogical reform and knowledge of the social sciences, which could be used
for the benefit of the people In 1929 Sarl6 expanded its program to Hungarian work-
er youth, organizing separate groups for young workers and young agricultural laborers.

The students, now known as ‘‘Sarl6s’’, resumed their ‘‘reg6s*’ wandering in 1930,
now with ethnographical and sociological research. They developed sociographical

#
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questionnaires to gain a more scientific knowledge of the people, the medical students
putting together 100 questions on people’s health, and another group composing ques-

tions on the incidence of ‘‘colonial and class exploitation’’. In the summer of 1930 the -

completed research of four groups was compiled with the intention of publishing a col-
lective work. _

The activities of the St. George/Sarl6 group had reached a wide audience by 1930.
The accounts of their first attempts to reach out to the people in A Mi Lapunk had
been followed in intellectual circles in Hungary. Séndor Kardcsony, a prominent edu-
cator and writer, took the idea of ‘‘regds’’ wandering from the St. George Circle to
use with his scout troop 7 Count P4l Teleki, stateman and honorary *‘Chief Scout®’ of
the Hungarian organization, followed the village exploring activities closely. Both De-
zs6 Szab6 and Zsigmond Méricz, popular Hungarian authors, corresponded with the
St. George Circle/Sarl6 group and wrote articles for A Mi Lapunk. In his visit to the
St. George Circle in 1927, Méricz praised the intellectual quality of A Mi Lapunk, ex-
plaining that he and his daughters read it eagerly each month. On his return, Méricz
wrote enthusiastically about the dynamism of the movement.

Starting in 1928 through their cooperative activities with the Bartha Mikl6s Society
(BMT), news of their activities reached an influential group of university students and
graduates. The society, one of the ‘‘new style’’ youth movements, had been founded
by recently graduated students, refugees from the lost Hungarian territories, concerned
with the problems of the remaining minorities. Influenced by the Sarl6 youth and their
new leader, Daniel Fédbidn, the attention of the society turned to more general social
problems within Hungary as well, and a number of prominent young intellectuals joined
their circle, including several of the later populist writers.

The first contact between the two groups came through 145716 Vass, a student from
Slovakia studying at the renowned Eotvos Kollégium with several of the BMT mem-
bers. The son of a village coachman, Vass had become friends with Zsigmond Méricz
while in secondary school in Debrecen. On joining the BMT, Vass initiated a “‘Zsig-
mond Mé6ricz 25th anniversary celebration’’ in the spring of 1927 which attracted a
large number of students. That spring, Vass accompanied Moéricz on his visit to Slo-
vakia, meeting the members of the St. George Circle for the first time, and returned
to take part in the declaration of ‘“Sarlé’’ at Gombaszog. Named Sarl6’s ambassador
in Budapest, Vass spoke enthusiastically of Sarl6’s endeavors and circulated their arti-
Cles t(2)8 the elite student groups in the Eotvis Kollégium and the Pro Christo Didkok
Haza. '

In 1928 Edgir Kessler-Balogh studied at the University of Budapest, and with Vass
became active in the BMT. Together the two helped to organize a second student
celebration in memory of the poet, Endre Ady, revolutionary hero to youth. Balogh
was asked to leave the country by the authorities a few days before the celebration,
but the collaboration continued. The BMT took up the problems of the agrarian poor
in their lecture series, and together with Sarlé published several issues of the publica-
tion **Uj Magyar Fold”* (New Hungarian Soil) which publicized the activities and con-
cerns of the Sarl6é group.

ERg
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The high point of their cooperation, and also the last, came with the March 15, 1930
celebration of the 1848 Hungarian Revolution for independence, a traditional student
holiday. The Sarl6 group had become convinced that the Hungarian minority problem
could only be solved within the framework of a Danubian Federation of Peoples. They
sent two emissaries to Budapest to place a wreath at the statue of Hungarian patriot
Séndor Pet6fi, the wreath with Hungarian national colors, but also with ribbons in the
colors of the Czechs, Slovaks, Serbians, Croatians, and Romanians—celebrating their
idea of the fellowship of the Danubian Peoples. Their action forbidden by the authori-
ties, two other emissaries laid the wreath on the grave of Mihédly Téncsics, accompa-
nied by members of the Miklés Bartha Society.

The so-called ‘‘wreath affair’’ raised a storm in parlament, the debate promted by
social democrat representative Istvan Farkas, who qu&snoned the minister of the inte-
rior on the reason for forbibbing the wreath laymg Much of popular opinion was
summed up in the answer of another representative: ‘‘Would the Czechs allow it if
they put a Hungarian wreath on Masaryk’s statue”* 70

The issue was publicized by the press throughout Europe. Hungarian conservatives
accused the Slovakian Sarl6s of betraying Hungary’s efforts to regain its territories.
Czech leaders applauded the students’ idea of cooperation among the peoples of the
Danube area. Sarl6 members were banned from Budapest and the Sarl6 action condem-
ned by the conservative youth organizations for being anti-Hungarian. Only a small
group from the Bartha Mikl6s Society supported them, breaking away from the orga-
nization.

The ‘“wreath affair’” marked the beginning of Sarlé’s decline. During the next few
years the Sarl6 movement also split, as some of the members led by Edgér Balogh, be-
came increasingly involved in the communist movement. As the members completed
their studies, the ever-present problem of securing employment in Czechoslovakia be-
came a greater concern. By 1934, when L4szl6 Vass was imprisoned by the Czechs on
charges of conspiring against the Czechoslovak state, and Edgér Balogh was forced to
leave the country, the Sarl6 movement had ended.

Still, the impact of Sarl6 on the Hungarian intellectual community continued. Al-
though the Sarlé members were ‘‘persona non grata’’ in Hungary, leaders of youth
movements such as Déniel Fdbidn of the BMT and Gyorgy Buday of the Szegedi Fia-
talok were free to visit them in Slovakia. In 1930 the leaflet ‘‘Out to the Village’’,
written by Déniel Fébién and the poet Attila J6zsef, had a strong impact in convincing
university students to explore the villages. The ““go to the village’” movement was
taken over by Hungarian scouting, and the sociographic research by university youth
groups in Hungary.

By the mid-30’s young populist writers in Hungary were beginning to expose the
misery of the agrarian proletariat, shocking much of the literate urban population.
Young intellectuals in the late 1930’s, increasingly concerned with the need for internal
reform, became active in the effort to create a leadership elite from among the ag-
rarian population. ‘‘Folk High School’’ (népf6iskola) sessions for young adult villagers
were started in Reformed Church schools during winter break, and quickly spread
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throughout the country. Their aim was to encourage within the students a sense of pride
and self-confidence in their own abilities.

University graduates lived, ate and slept with the villagers on an equal basis, break-
ing down ingrained social barriers. Seminars encouraged students to participate in de-
‘bate and formulate their own opinions. Lectures by populist writers stressed the im-
portance of Hungarian culture within the villages. Newspapers and workbooks for ag-
rarian youth gave advice on proper social behaviour. A cartoon lesson in a workbook
for Catholic Youth, trying to change social habits signifying inferiority, shows the
young peasant that it is not necessary to bow to the ground when greeting a gentle-
man. ;’1I‘he self-confident young man simply inclines his head, even before his supe-
riors.”

During the early war years in Hungary, with desperate attempts to find a third way
between fascism and communism, folk high schools multiplied throughout the country.
An effort was made to enroll talented village youth in university courses, and in 1940
a College for students of peasant origin was established in Budapest. A new concept
of the nation was evolving, based on the re.sewal of Hungarian society through the
creation of a socially mixed leadership, which would lead the Hungarian nation in a
unique Hungarian road to reform. It is this concept, the so-called *‘third way*’, which
is proving so attractive to Hungarian intellectuals today.
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A SELF-PORTRAIT

CARL RAKOSI

I was born in Berlin. My father had moved there from Budapest to go into a busi-
ness manufacturing walking sticks, which every well-dressed man carried in those days.
He had no money of his own to put in but he managed to find a silent partner who did
and an active partner who knew machines and could run the plant. My father’s posi-
tion was to represent the firm and sell. He was immediately successful, not because of
any extraordinary savoir faire, he explained, but because of the extraordinary rectitude
of business practice. Everyone then, around the turn of the century, took integrity for
granted and assumed that your product would be exactly as you represented it, no less,
and that it would be delivered on time, and the merchant, in turn, paid you exactly
what he said he would. Thus, all you had to do was to make a good product and the
rest followed. It helped if it had some new, attractive feature, however, small, but it
was not necessary. And since it didn’t require salesmanship, it was a dignified occu-
pation in which my father felt thoroughly at home. The rectitude suited his character
toaT.

He was young then and on his way to a fortune, whereupon the partners, seeing how
well the business was doing, bought him out. Thus, his own success led to his undoing.
It was the one time in his life, he said, when he was almost a millionaire. He re-
membered these years affectionately and never tired describing them years later in Ke-
nosha where he had a jewelry store. He would talk as he sat at his workbench fixing
watches, a looped magnifying glass in one eye and the other eye squinting in sympa-
thetic concentration, and 1 at his feet rapt in the glow of his recollections.

I can see it all: my father with his trim moustache and grey eyes and straight gentle-
manly nose and fair complexion... looks, clothes, manner clean-cut... the voice big
and resonant, unexpected in such a small man, and an air of utter integrity. An ideal
Swede, as I imagined an ideal Swede might look. This man, Leopold Rakosi, setting
out for the day, walks into a store with his sample case, introduces himself... educated
Hungarians spoke an elegant German as a second language in those days... and hands
the owner his card. The owner responds courteously, a sign that Leopold Rakosi is per-
sona grata and can proceed, and Leopold Rakosi begins to show his samples, unhurri-
ed, dignified. Enough simply to show the merchandise. That is understood. The merch-
ant could sce for himself that the sticks were of the highest quality. The firm’s reputa-
tion for rectitude stood behind every item. No need to say more.

Hungarian Studies 6/1 (1990)
Akadémiai Kiadd, Budapest
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Berlin with its wide, splendid boulevards shaded by trees, people out for a stroll ih
the evening (no motor cars yet), decked out in their best clothes, the men twirling their
canes as they walked, the elegant carriages. Hadn’t I heard of Unter den Linden? The
Tiergarten? It was obvious that he admired that well-ordered, reliable society.

I have to remember that he was only thirty at this time and soaking up new expe-
riences. He had one in particular which was in the nature of a revelation and forever
changed his thinking. It happened somewhere near the Tiergarten, I think. A crowd
had gathered around two speakers. He walked over to listen. One was a young man
about his age. He was almost shouting, in order to be heard, about the terrible priva-
tions of the poor, working men included, the disabled, the homeless, the unemployed,
the other Berlin portrayed years later by Kéthe Kollwitz, urging his listeners to band
together... in union there was strength... and join him. Force the government to im-
prove their condition!

My father was all ears and became more and more excited, dazzled by the power
of the words, moved in every cell by the speaker’s deep moral passion, which he felt
at white heat, and his commitment to a cause from which he himself could not bene-
fit, and the realization came to my father then that this was the noblest thing a man
could do... he could not conceive of anything nobler... to have a great cause, to be a
spokesman, an advocate, a champion of the oppressed and downtrodden. He never got
over that. There was awe in his voice, almost reverence, and a hush, and his face be-
came transformed when he mentioned the names of the speakers, and I, sitting at my
favorite spot next to his right elbow by the workbench, basked in the glow of his ideal-
ism. And when he went on about the brotherhood of man and the necessity for justice,
his favorite themes, a wave of emotion surged through me and lifted me up, and I was
glad. Not wanting to disturb the alchemy of the moment, I did not tell him that I knew
very well who the speakers were, they were well-known in history, Karl Liebknecht
and Rosa Luxemburg,.

All his life my father was an idealist and a socialist at heart, and I’'m afraid much
of this has rubbed off on me. '

He was born in Szildgymegye, a village in Transylvania, the most ancient part of
Hungary, the son of Barbara Mayer and Abraham Rozenberg, neither of whom I ever
saw. ‘“‘Father Abraham’’, the peasants called him, out of affection as much as teasing...
he was their Jew... and because of something different about his appearance, some-
thing biblical, his tall, patriarchal bearing and long beard and that he prayed in He-
brew, the sacred tongue. He dealt in grain and when I heard from my father that the
peasants, who distrusted Jews, also had great respect for him, I knew that he must have
been extraordinarily honorable in his dealings with them.

‘‘Father Abraham’’ had two sons and two daughters, all of whom moved to Buda-
pest at am early age, as there was no future for them in a village. The eldest, Jacob,
went first. He had attended a Jesuit gymnasium, probably because there was no other
secondary school in the village, and had done so well that his teachers urged him to
continue his education at the University of Budapest. But there was no money for this.
Besides, it was very questionable whether, as a Jew, he could get into the University.
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So the Jesuits agreed to underwrite the costs and Jacob converted, apparently as part
of the arrangement. My father was deeply disturbed by this because nothing offended
his moral sense more than a Jew giving up his religion and identity to become a Chris-
tian, especially for practical reasons. He avoided talking about it because he was very
fond of his brother and looked up to him.

Jacob graduated with honors from the University and went on to teach philosophy
~ there for many years. What must have been for reasons of expediency he changed his

name to Rdkosi, a variant of Rdkéczi, Hungary’s great national hero. With that, he en-
ded once and for all his connection to the world of Sziligymegye and ‘‘Father Abra-
ham’. In Budapest, however, it was not at all upusual for Jews to take on Magyar
names, not necessarily because of expediency but because they had become Magyars
in spirit and wanted Hungarian names to show it. It was he who, later, started the first
movie studio in Hungary. The photograph he sent us of his wife, the country’s most
beautiful screen star, sent me into idolatry.

Towards my father he acted as a guardian. Knowing that my father would have to
have some kind of a trade to make a living, Jacob arranged a watch-maker appren-
ticeship for him with a master craftsman in Budapest, a reputable Christian approach-
ing retirement age. My father was only thirteen then. By agreement he was to work
and learn under this master for the whole time, a period of seven years. In return he
lived in the master’s home, got room and board and pocket money, and agreed to be-
have decently, according to the life-style in the house. Living there, he came to feel

. like a member of the family, and the master felt the same towards him and looked out
for his welfare.

My father found the regimen exacting and severe and too limited, but he wasn’t

" complaining when he told me about it. When he was through, he had learned not only
how to diagnose what was wrong with the most complicated timepieces and repair them
but also how to make new parts from scratch, if necessary, on his lathe to replace the
damaged ones. There was no such thing for him, therefore, as not being able to fix a
watch, any watch. He was in control. By this time, you will guess, he had become a
perfectionist, and that too, I’'m afraid, has rubbed off on me. The severity became only
a tiny memory towards the end, for when he too had become a master craftsman, he
had also become a young man about town, enjoying the pleasures of Budapest, which
sparkled in his telling like champagne. By this time he too had changed his name to
Rékosi.

Now came a stretch as a hussar. Stretch is the wrong word but I can’t find the right
one, one which would express pure romance, for in a small, homogeneous country with
a long history like Hungary, being a hussar was, in my father’s memory, pure romance:
the brilliant crimson braided coats slung gallantly over one shoulder, the swords, the
proud, dashing horses, everybody knowing — wasn’t it all the books and daily papers?
— that the hussars were the finest fighting cavarly in all Europe, nonpareil.

My father, always attracted to spirit, did his best to live up to this standard. He be-
came a carck shot with a pistol, able to split a playing card down the middle along its
edge at a hundred paces, and never took an anti-Semitic slur or look from any man
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without beating him down, and he had many stories to prove it. And I too have many
stories to prove how I beat down slurs and deprecatory looks on the playground cast
at me because I was small and looked slightly different, and bullies thought I would
be an easy target. Bam! would go my fist at the first sign. It never occurred to me that
I might lose. How could I? I was in the right. As I write this now, I realize the be-
hind me was always the spirit of my father.

All this talk about him has made me run ahead of myself. Actually I have just been
born. The address in ein und sechzig Kommenandent Strasse, which pronounced in Ger-
man sounds like a no-nonsense Prussian order not to be countermanded. The day in
November 6, 1903; parents, Flora Steiner and Leopold Rakosi. I am in a very long
room, so long that I can not see its end. There is very little furniture. The ceiling is
very high and vast. There are shadows. The further away they are, the longer and
heavier. There is no one there. I lie in my crib. All I’m aware of is that I am. And the
silence. The silence is loud. No one comes. The silence is all there is. The nothing is
oppressive. Hours go by and it becomes harder and harder to bear. There is no end.
There is only the silence. And nothing. But beyond what I can see is something omin-
ous looming.

This is not a dream; it’s a memory, and I am bonded to it. It’s a memory of no one
being there and no one coming. A mother was not there. I’'m sure.

1 am bonded to the silence. Blessed silence in which poetry comes. Silence as my
behavior, in which I say little and listen, always listen, in order to find out. That I do
not mind. It has become my character. In it I find a strange, supernal ecstasy, related,

it seems to me, to the magical inner quiet in a perfect poem, in the process of em--

bodiment losing its supernal quality. Or to the absolute silence in the landscape behind
the figures in some fifteenth-century Italian paintings, as if everything for some myste-
rious reason had stopped. Closer at hand the silence in Magritte’s A la Rencontre du
Plaisir. Here there is both absolute silence and absolute emptiness, compelling the spec-
tator, in the spirit of the painting, to ask:

Mother, why is the sky overcast?

Why is the building empty? .
Why is the ball there? ) '
Why is the ball so large?

Who are the two men?

Why can’t we see who they are?

Where are they destined?

Why aren’t they talking to each other?

I would be surprised if Magritte could tell you why he painted this picture this way.
The reason is buried in his early experiences, as my own style, whatever it is, is bu-
ried in mine. The larger point I deduce from this is that any style, any aesthetic taste,
originates in life experiences which long antedate any experience one has with the arts
and which have nothing to do with them.

The same applies to those hushed moments in a Beethoven symphony when he ar-
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rives at something mysterious at the center of things, the great forces all around held
in suspension. This overwhelming quiet is explained and dismissed as inspiration. It
would be more accurate to perceive it as a greatly enlarged artistic re-creation of an
early experience, large and great in proportion to the imagination and inspiration.

I am also bonded, however, to the aloneness of that distant room, aloneness on a
sclae beyond physical bounds, the unbearable shadows in the distance, the bodiless,
terrifying Something looming out there. That’s always with me. It was there in the
short story I started to write years ago. I started with where 1 was in the story, in an
empty house, and as I went on to describe what was in the house, I felt myself being
pulled further and further into its extremities until I was sure that just beyond the last,
looming shadow I was going to encounter it. At that point I had to stop. I was too
scared.

It’s there in my meditation on Christopher Smart:

Yet I have been
in the same presence
alone at night
in the forest,
spellbound in the un/
conscious
where there is no
perception

of purpose

. universe.

It was there in a secluded farmhouse in Pennsylvania which a friend had loaned me
to work in over the weekend. The drive from New York was sunny and uneventful.
When I reached it, however, I noted that the nearest farmhouse was beyond sight. 1
was alone, and when the night came on, darker and darker, the daemonic spirit of the
whole house, which my mind tells me could not be there, came down on me, and I
fled in terror. .

It is there to this day in my own apartment in San Francisco when I’'m alone there
at night and become aware of the unending silence facing me, and the aloneness creeps
closer and closer to the moment when it will leap into a far greater aloneness, that utter
aloneness in the universe, derived, I feel, from my aloneness and helplessness as a baby

" in that enormous room long ago. It does not help me to know this, however. The
supernatural continues to have me in this thrall. It is not fear of anything physical, for
I do not have this fear when anyone is with me, even a dog. This thrall affects what I
like in poetry. Although I am a rationalist through and through, I am held in a similar
thrall by the approach to the mystical in poetry, which seems to be in poetry’s nature

to express (to be in the mystical is to be in the occult and that is quite a different
world). Another case example of what we mean when we say, literary taste is a per-

sonal matter, as against its being the product of one’s literary influences.
In any case, I think now that it was my mothet’s inability to function as a mother
which led to my parent’s divorce, a thing unheard of in those days. I suspect she suf-
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fered from what was called melancholia then, and now deep depression, and that it was
simply more than she could bear to mother my brother, Lester, and me, and finally
even to be with us. It could not be ruled out even that my father and her parents thought
that in her condition it was dangerous for the children to be with her and kept her out.
How else can I explain never seeing her, even in Baja, Hungary, where we lived next
with her parents, Rosalia and Samuel Steiner, until I was six, and never remember her
ever touching me all that time?

I have considered other possibilities and have had to rule them out. The Steiners
were a fine, upright couple, greatly admired by my father. The likelihood, therefore,
of her being unfaithful in a small provincial town like Baja, where the Jews lived in
their own neighborhood, was practically nil. Besides, she was extraordinarily beauti-
ful, both my father and stepmother agreed, with rich black hair falling to her waist and
very full, expressive dark eyes; the kind of beauty that my daughter Barbara too has,
who at the age of nineteen won two beauty titles, Miss Minneapolis and Miss ROTC.
Knowing my father, I’'m sure only something as impossible to cope with as her
melancholia and incapacity to function as a mother would have made him break with
her.

Furthermore when her name came up in conversation, which was not often, there
was never the slightest suggestion that they had been incompatible. On the contrary,
he would stop a moment as if this was a special case and he had to find the right words
for it, and his voice, and my stepmother’s too, would become gentler than I heard at
other times, and they would both look sad and sympathetic, as if what they would have
said if they had not held back was, ‘‘Poor woman, because of a condition she couldn’t
help, she lost her two boys forever”’

My father did not volunteer 1nformat10n on the subject, perhaps out of dehcacy, not
wishing to say anything against her, because he had nothing against her, and I never
asked. It never occurred to me. She wasn’t in my life, after all, and I felt no need to
know. Beside, I would have been reluctant to make waves by asking something that
might have been embarrassing all around and have led to other questions even more
embarrassing, and who knows how destabilizing. In my later years when I was far
enough away from these early events to be free of possibly suppressed feelings about
them, I perceived what was basic and unchangeable in the situation, that we were of
common stock and that I did have questions to ask about her whose answers might
have restored some lost knowledge about myself. By that time, however, it was too
late. There was no one left alive to ask.

The next thing I’m aware of after Berlin is that I’'m in Baja, Hungary (if I were lit-
erary I would add, ‘‘a dusty, sleepy town on the Danube’’, but I don’t know for a fact
that it was that). It is 279 F6 utca. There is a fence in front of our house and a cob-
bled street. The street is usually quiet. Occasionally a troop of hussars rides by, their
coming announced from a distance by the sharp clatter of the hooves on the cobble-
stones, and the kids rush outside to watch, all eyes, mouths agape. And once in a great
while the street explodes. It’s a rock fight between older, invading Christian boys and
defending Jewish boys on the block. I watch but it’s much too fierce for me. I'm only
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a little kid then and it’s as if the mighty forces of nature had broken loose and were
rushing at me, and I run into the house. But my brother, who is five years older, is out
there among the defenders and holds his ground, small as he is.

Back of the house is a large yard, and that’s where the main action and the wond-
ers are. I know them only in the summers when the heat induces a throbbing in the air,
tiny heatwaves almost tactile. And a single high, perpetual note, a tone rather, too airy
and pure to emit from an instrument, seems about to emerge... a sister note to singing,
a fundamental tone under it... a zinging? ...yet imaginary like the fundamental bass in
music.

It is summer, man’s element, and nothing can keep me indoors. There’s a large bam
in the back that has a touch of mystery about it but I never go inside to investigate.
The mulberry tree is more important. There all along its branches are planted cater-
pillars chewing the tree’s leaves. At first nothing seems to be happening but if I watch
patiently, I can see a thread of silk extruding by millimeters as siow as summer from
its rear. I can’t beliéve silk is coming out right in front of my eyes!

And chicken and geese wander around the yard. One goose is tied up and from time
to time our maid goes over, forces its jaws open and shoves in a handful of corn ker-
nels. Then she holds the jaws shut and with her other hand squeezes its throat and pulls
downwards until the com is too far down to be regurgitated. A peasant girl.

Then a moment I can’t forget. She has climbed up on the swing and with her legs
apart and skirts up, she swings back and forth relentlessly, and Lester stands facing
her, looking up her legs, transfixed. Something electric is going on but I don’t know
what.

Throughout all this, I have a sense that my mother is somewhere around, somewhere
in the back. It is persistent as the summer and hangs in the atmosphere, a vague rumor,
slightly mesmeric. But I never see her.

Once a year at different times Grandfather Steiner’s two sons visited us from
Munich. They were now middle-aged but as young men they had caused my grand-
parents great heartache and worry with their carousing and sponging and squandering
and shady deals, never willing to work. In desperation my grandfather, who had been
successful in business, loaned them his reserve funds in order to put them into a busi-
ness and set them on their feet once and for all. But they squandered that like every-
thing else and were dishonest. This ruined him. He had no capital left with which to
recuperate and in his last years had to start all over in a small store, repairing umbrel-
las.

This is when I knew him. What I did not know, of course, as a young child, was
why he was always so somber and preoccupied. When Grandmother took me down-
town through the darting, confusing traffic to visit him in the store, I was cautioned
not to bother him but to just watch. There he sat at his workbench, like my father at

. his, bent over, repairing an umbrella.

As I was saying, when the Munich sons viSited, they came with a large retinue of
wives and children and presents for everyone... for Lester and me a large, extravagant

" box from that exciting foreign world of chocolates with various liqueurs inside. You
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can imagine the excitement and commotion: my grandparents standing at the door,
smiling and looking pleased, the welcoming, the embraces, but they were just going
through the motions. There was an unspoken distance between us in which we could
not move towards each other, for the sons after moving to Munich had converted to
Christianity and married German wives, and the children were Christian and had al-
ways been that.

““Carl (Kéroly in Hungarian), meet your cousins”’, someone said.

We looked at each other. We were expected to feel something.

Grandfather had a third son, Kéroly, after whom I was named. He was the good son,
a sweet, likeable man. He was youngest of the three and remained in Baja. Grandfather,

.- however, was unlucky in him too. Kéroly lost his life in a building collapse before I

was born.

There’s not much more to recount. In Hungary the state regarded the Jews as a sep-
arate community and provided funds to them for education. Thus, there were Jewish
public schools administered by the local Jewish community body. It was in one of these
that Grandmother enrolled me when I was five. All I remember of it was the confu-
sion of that first day, the older boys on the playground doing breakneck acrobatics on
the trapezes, yelling and shouting back and forth, and finally tearing off in my direc-
tion to get back to class on time, so close that for a moment I had the sensation that
they were going to run me down and trample me.

1 remember too what I should not remember, it is so trivial. It is summer again. A
Serbian workingman has just sat down on a bench to have his noon lunch and I smell

* something overpowering. He takes out a pocket-knife and holding a slab of smoked
.- bacon in one hand, he slices it with the other the way one would slice a peach, and

the way he slices his country bread too, and eats with gusto, a thousand years of peas-
ant life... the peasant and his pig... behind him. Apparently the body has a memory

- not plugged in to the screening intellect because that aroma, which could not possibly
- be important, is still in my nostrils.

And finally there is my departure. I can not improve on what I have already writ-
ten about that. I have never able to remember, even in analysis, what I felt as a boy
of six when I parted from my grandmother. She had been my mother, but more gentle
and kind than a mother. Her presence has always been with me. The eyes are sad
and reflective, the face tired, beginning to show wrinkles, but the mouth smiles and an
incomparable sweetness that is her character exudes from her, holding back nothing,
and envelops me. She leans towards me, attentive, smiling, and I respond in like, as I
had learned to do from her, also smiling, and inside me all is light.

Now my father had remarried and this woman had come to take my brother and me
back with her to America, where I had never been. I do not know now whether I sus-
pected that I would never see my grandmother again but I did know it was an import-
ant parting, yet all I remember of that last day is the hustle and bustle and a great si-
lence and my extraordinary calm and robustness and spirit.

I found the explanation for this many years later in a passage of a book. The author
was describing how the political prisoners in a Siberian detention camp during the Sta-
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lin terror managed to preserve their sanity. ‘“The main thing’’, she wrote, ‘‘was in a
certain self-control: it was important not to think about the future. Expect nothing and
be ready for anything. The only other thing was to scream, but no one would have
heard”’.

With that formula I managed my transition tc America quite well. But my poor
grandmother, what was there for her to hold on to?

I can imagine the final moment. The bags are packed. We are all dressed, ready to
leave. The time has come. All I am thinking of is the going and the necessity to act as
if this were like any other day. She has suppressed her tears so as to make the parting
bearable to me. I walk up to her and like my granddaughter Julie, also six at the time
I wrote this, let myself be hugged and kissed with that self-possession and vigilance
which protect children. And I leave without recognizing her grief or even acknowl-
edging that this is a separation.

Forgive me. )

I had a chance in 1980 to visit Baja when I was in Budapest to give a lecture to
the PEN club on American poetry of the 1930’s but chickened out. What happened
was that when I told my host that I would like to see Baja again, where I had lived as
a child, but would need an interpreter to go with me because I had lost most of my
Hungarian, he looked blank, as if he couldn’t comprehend why anyone would want to
go there. Typical for a Budapestian, I learned later, but I didn’t know it then. His look
fazed me. What was wrong with Baja? What had happened? In any case, an interpreter
who would be interested and have the time couldn’t be found at the moment, so I let
the matter drop. I told myself that I had done the right thing, that the Communists had
probably changed all the street names and I woulan’t have oeen able to find my ola
house anyhow; that in seventy years the town would have changed so much that I
wouldn’t have been able to recognize it; and that the houses, like the great old public
buildings in Budapest, would probably look terribly neglected and shabby. I was afraid
what little ] remembered of Baja would be demolished. But I don’t know.

In that connection I have a story to tell. Before going to Budapest I gave a reading
at Cambridge and visited with my friend Jeremy Prynne, most rigorous and intellec-
tual of British poets. When he heard I was going to Budapest he gave me the name of
a young man he knew there that he thought I would find interesting, Dr. Mihdly Sze-
gedy-Maszdk. When I got into the city I called Dr. Szegedy-Maszak and told him about
my lecture at PEN, and he said he would meet me there; he would be carrying a copy
of Amulet under his arm so that I would be able to recognize him.

After the lecture, when he learned I was from Baja, he told me this. Years ago he
had spent a year at Cambridge studying American poetry with Prynne. Prynne, who
had been introduced to my work by Andrew Crozier, a former student of his, and had
come to have a high regard for it, introduced his Hungarian student to Amuler, an early
book of mine. Dr. Szegedy-Maszék subsequently returned to teach poetry at the Uni-
versity of Budapest and one year had a student who was similarly interested in Ame-
rican poetry, and he introduced him to my work. After graduation the student went to
Baja to teach... my work, hopefully, amorg others. And thus I lie, cushioned, on the
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bed of fantasy that I have become reconnected to my past in actuality because things
of my making, of my self, therefore, objective Doppelgdngers, have returned to Baja.
I was now in the hands of the woman from America whose mission was to take me

.- safely to my father, whom I didn’t remember ever seeing, and she looked as if she had

every intention and the competence to do so. All I had to do was listen to what she
told me to do. At six, with nothing between me and what was now going to happen,

e - there was nothing else I could do, and I did it.

Our first stop was Budapest, where Lester and I were outfitted with new clothes.

- Then Vienna where, for a treat, we sat in an outdoor cafe and had pastry and coffee
* under an equal layer of whipped cream, which I was urged to drink because it was so

special to the city. Our next stop was our point of embarkation. Was it Bremen? Ham-

. burg? Rotterdam? I don’t remember. It was a city so congested and bustling that I was

- glad to board ship.

We went second-class. I remember Lester leading me down a forbidden flight of
stairs to see what it was like in third class. It was more crowded there and the talk was

; thicker and louder and more of it, but otherwise not different that I could see. We

tried also to see what it was like in first-class, what the rich people looked like and

* -+~ 'what they were doing, but the steps were barred to that deck.

The only other thing I remember is throwing up night after night at the dinner table
on the clean white tablecloth, and my father’s wife... I didn’t think of her yet as a
stepmother... rushing me outside. It must have been a trial for her but she didn’t re-
proach me. She just handled it efficiently. It was her responsibility, she had taken it

o on, and she went about it with what I was to learn later was her characteristic com-

mon sense.

Then an enormous excitement seized the ship. Everyone was out on deck, babbling
away, and looking out into the distance. I had trouble seeing anything but I finally did.
It was the Statue of Liberty. After much tooting from small vessels all around and men
scurrying and shouting, the ship docked and the next thing I knew we were on Ellis
Island.

There, into what looked like an enormous, barren barracks, the immigrants poured
and stood around, waiting nervously in their best clothes to check out their papers and
to go through the required medical examination, and it hit them head-on for the first
time that no one knew exactly what state of healith they had to be in oraer to pass. The
room became all waiting and tension, and in the suspense they all burst out talking at
the same time, relating dread stories about people they knew who had failed to pass
and had been sent back.

Our guardian was worried too. She was worried about Lester. He was small and
skinny and a hunchback. A medical examiner might well think be was a poor risk. Her
face looked tight and anxious. We waited. We heard it could take weeks. Finally our
names were called. Our guardian explained to the examiner that Lester and I spoke no
English, and he asked her a few questions, examined Lester carefully, then me, less
carefully, and waved us on. At the immigration desk the officer looked down on me
and smiled kindly, and we passed through. ‘
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Was my father outside to meet us? I don’t remember. Our destination was Chicago,
where he had a position as master craftsman with Moore and Evans, a large wholesale
jewelry firm, where he was assigned to work on returned, complicated timepieces dif-
ficult to repair.

How did I learn English? I haven’t the faintest idea. It occurred as if one day I didn’t
know a word of it and the next day I was speaking it like everybody else. Only one
- small incident marred the process. A kid on the playground made fun of my accent. In
a flash I was on him and chased him into the schoolhouse. I don’t think he expected
that.

The plan was not to remain in Chicago but to open up a jewelry store in some town

nearby, where competition was less fierce, Moore and Evans was willing to supply the
stock on credit, and my father had saved up enough for store rent for the first few
months. During that time, he figured, he would be able to bring in enough from repair-
ing watches to support the family. With that in mind, he opened up a store in Gary,
Indiana, which was booming then.
» Gary’s school system was better than you’d expect in such a rough steel town. That
" was because it happened to have a bold, innovative superintendent at the time who as-
signed children to grade levels not on the basis of age but mental ability. Thus, one
day I was sent to a room I had never seen before and given a test; I had not the foggiest
notion why. The next day I was called out of class to the principal’s office and told I
was going to be moved ahead a grade. I couldn’t understand it. Then a month later,
the same thing, another grade ahead. I had no difficulty doing the work in the upper
grades, but now everybody in the class was two years older than I, and that did make
a difference in my life because henceforth everybody in class would always be two
years older and bigger and I would always be two years younger and smaller, even at
the university.

1 think my father would have done all right in Gary... in fact, if he had stayed long
enough and bought a few lots, which were selling for under a hundred dollars then, he
would have made a fortune... but he thought h¢ could do better in Kenosha, Wiscon-
sin, and we moved there. That was his last move.

I grew up in Kenosha and have been affected by its particular Middle-West char-
acter... industrial, some sixty miles from Chicago, on the southwest shore of Lake Mi-
chigan, which we could see from our front window, population 50,000, heavily Ger-
man and Polish, and the way of speaking that goes with that.

Our house was a house of daily scrimping and worry because of the nature of my
father’s business. As I said, he had started in Gary with only a credit line from Moore
and Evans. He earned enough from his watch repairing to provide us with food and
part of the other necessities; he could depend on that, but he never knew whether he
would sell enough jewelry to provide for the rest and pay his bill at Moore and Evans
on time. As long as I knew him, when that time approached, my father and stepmother
would stop everything else and absent themselves for days, trying to figure out how
they could pay that bill, where the money was going to come from. It was all worry.
They usually made it, but just barely.
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Sometimes they would have to ask for an extension, and those were the most an-
xious moments because their credit was at stake. If they lost that, they were finished.
In good times, what was left over after paying Moore and Evans was put into enlarging
the stock to attract more customers, and in the best times, into putting up a new build-
ing with a more attractive store and with living quarters for us upstairs, a saving in the
long run. All very nice, but now on top of the constant debt to Moore and Evans there
was a monthly mortgage payment to make. Thus, no matter what happened, there was

. never anything left over for the family. And it was in the nature of the situation that

there couldn’t be. A jewelry store in a working-class neighborhood could never bring
in enough from sales to be able to accumulate the capital for moving to an expensive
downtown location where there would be a chance for greater profits.

There was the additional worry that years of concentrated use of his eyes on minus-

- . cule watch parts was bringing on symptoms of glaucoma in my father and we didn’t

know when he would lose his sight and have to stop work entirely.
This is what had my parents locked in and dominated their lives, subsuming their
softer, convivial qualities. It locked me in, too. It locked me into a lifelong concern

.about making a living and affected my personal habits and the way I deal with prac-

tical matters. For example, not so long ago, Ed Dorn was telling me that he was think-
ing of moving to San Francisco with his family, and I asked him the thing that would
be foremost in my mind, what job was he going to?

““‘Oh, no job’’, he replied.
‘‘How can you move”’, I asked, “‘if you don’t have something?’’
‘“Oh’’, he said, “‘I can always find something.’”

Outside the store, the streets and empty lots and beaches were teeming with boys,
and perhaps in somewhat the same way that I had learned English, one day I was just
a little kid playing by myself around the house and the next day I was one of them,
playing baseball and basketball and soccer and ice hockey, and swimming and roller-
skating and ice-skating, flying along in long musical lines, and riding a bike without

"+, hands, all my natural medium — my song of summer, turned crystal in winter. I was

utterly content and absorbed.

After school, I found odd jobs. I washed dishes in an icecream parlor, I did menial
chores in a barbershop, things like that. Summers, I worked with the men, assembling
chairs and bedsprings at the Simmons Bed factory and reading house meters for the
electric power company. I was in fact an all-American boy.

Although my father and stepmother were intelligent and had a high regard for learn—
ing, she was too practical and literal to be interested in more than a newspaper, and his
eyes at the end of a day were too tired to be able to read. Thus, there were no books in

. our home. That didn’t bother me because I didn’t know I was missing anything, until
: one day I discovered the public library on the other side of town.

The library, courtesy of Andrew Carnegie, was a charming building in the style of
a graceful Grecian temple. It was set in an equally charming and well-kept park. You
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-, approached this distant sanctuary from a long and winding path that looked lonely and

a bit melancholy because no human figure was to be seen on it. When I started out
across it, I too felt a bit lonely and melancholy, and the venture felt as if it would take
a bit of daring. As you entered the portico, a high, massive bronze door carved in the
Renaissance manner confronted me, and the pillars, which from a distance looked so
graceful, now loomed over me, as massive in their Grecian way as the door, and cowed
me with their majesty and austere, imperial spirit.

Now to pull open that heavy door and enter. All inside was cool and quiet, illumi-
nated by a golden glow from vaulted lights. Before me was an open space that looked
like an atrium. It was so cool and quict that I would not have been surprised to hear
water murmuring as in a‘glade. At the far end two ladies were sitting at a desk and
when they saw a small boy approaching, they looked a bit surprised and smiled en-
couragingly. There was only one other person in the library, a lone man in the pe-
- riodical room, absorbed in reading.

““Could I look at the books in the stacks?’’ I asked in a subdued voice to go with
the subdued air, expecting to be told with the well-bred manners of such a place, that
I was not old enough.

(1 Oh yes"’

They looked pleased and continued smiling. I gathered from that that it was safe to
be bolder.

““Could 1 take some home with me to read?”’ I asked, again expecting to be re-
buffed.

‘“Yes. Yes.”

They looked even more pleased and as one of them led me to the adult books, they
were positively beaming. But I couldn’t quite believe it. There was a mistake some-
where. When it came right down to it, they weren’t really going to let a little kid like
me take adult books out of the library. Furthermore, how could precious books like
that be free? So when I brought back five books from the stacks to check out that first
day, I stood mute and avoided looking at anyone, hoping in this way to appear as if I
was unaware of the error and that it would go unnoticed. But the lady checked the
books out without any hesitation, smiling all the while, and I hurried out with them

. - before she could change her mind.

Now, however, I had the problem of how to get them home unobserved, for if I ran
into Jewish boys of my acquaintance, who altogether unlike Jewish boys of their age
in New York, read only schoolbooks when they read, they’d razz me and I’d never
hear the end of it, and I had no way of protecting myself because the razzing hid under
the guise of masculine humor. So I'd slink through downtown very fast on my way
home, hoping they wouldn’t be in their father’s store to see me.

There was another reason I didn’t want to be seen: in all the time [ was in Keneo-
~ sha I don’t remember ever seeing a grown man carrying books on the street, and I

- knew they weren’t reading. So I couldn’t help feeling embarrassed, suspecting that they
* might think me peculiar, and I avoided looking at them when I was carrying my em-
barrassing cargo so as not to draw attention to myself.
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Once I was across the bridge on the immigrant North Side I was safe. During the
day there was no one in the long block of saloons on the way to our house, and if a
lone figure did happen to be in one and looking out at the street at that exact moment,
books were so far outside anything he was interested in that I passed by, invisible. The
few who knew me as Rakosi’s boy already knew I was different, and beyond that they
weren’t interested. As for my folks, they didn’t object to my secreting myself in my
room with my books as long as I did my chores.

The library now became my secret home and my secret vice. When my parents asked
my where I had been, I referred vaguely to it or to some other place, always in a casual
way as if it were of no importance, not wanting them to suspect that my life had
changed or that I was different from before. With my friends the matter never came
up, so my secret life was never found out.

The stacks where 1 made my home were illuminated like the atrium by a soft glow
and were quiet, t00, and deserted. There was a small table and chair under a window
for sitting and reading as long as you pleased, without intrusion or question, and all
around a great collection of the classics in literature and philosophy in almost mint
condition, most wonderful of all a complete set of the old Scribner’s edition of Dickens
with the original illustrations; ditto Thackeray; and the great Russians... Maxim Gor-
ki’s unforgettable My Life comes to mind; and Huneker who introduced me to the won-
ders of music and the cross-cultural currents in the arts. To make a long story short, I
read everything, everything. And I found there the mental universe which suited me,
and I discovered its scope and depth and excitement, but I had no one to share this
with or the wild nature of my excitement.

I bad no inkling of anything in me beyond this until I was sixteen and wrote a piece
in high school in senior English on George Meredith. To my wonderment the teacher
wrote back a long enthusiastic response as to an intellectual equal, with comment af-
ter comment indicating that she respected my literary mind. That is how I learned that
I had one and that I could express it.

I was now beginning to be fixed in my future course. I had been a B+ student un-
til then, except in English, which had been A, so it made no sense to my parents to
end my education there. They thought they could manage to support me at a univer-
sity if they were very careful and if I lived frugally and worked during the summers.
They would send me as much as they could.

It was decided that I would go to the University of Chicago because there was a
Jewish family not far from the University with whom I could room and board cheaply,
an elderly couple that our boarder, Samuel Kleinman, had lived with for many years
when he worked in Chicago and spoke of very highly and affectionately. I had already
been attracted by the University’s somewhat Byzantine aura, so I was jubilant, and my
parents, who had been concerned about leaving a sixteen-year-old on his own in such
a big, impersonal city, felt reassured that I would be under the eyes of a responsible
couple.

My first sight of the University was exciting. There before me was old England, a
quadrangle of Gothic buildings more severe and cloister-like than Oxford or Cam-

el



L
e
Ee

A SELF-PORTRAIT : | 55

bridge, possibly because the interiors seemed to be always in shadow, and passing un-
hurriedly in and out, older students, at one with the atmosphere, in very serious dia-
logue so monkly quiet as to sound like murmuring.

By the term’s end, however, my spirit felt as if it was being dragged against its will
into a cloister and began to retreat. More and more it was a relief getting back to the
city. The students broke up after classes and dispersed like buckshot so quickly that
there was no opportunity to make friends. As a consequence I felt lonely and crimped,
and was too young to get much out of Chicago on my own. By the end of the second
term my spirit was in full revolt and I decided to transfer to the University of Wiscon-
sin.

Before I did, however, I wrote poetry for the first time in an English class, along
with George Schuyler, my only friend then, a black student who wrote Kiplingesque
verse and later became well-known columnist in the black press. Again, like the in-
visible way I had learned English, one day I was a reader of literature and the next
day, there was the knowledge, as if it had always been there, that I wanted to be a
writer and that I cloud best express myself in poetry, not prose. It happened in this
class.

In Madison, in order to save money, I moved in with some older Jewish acquain-
tances from Kenosha who were preparing for the law and medicine and who already
had rooms. We had our meals on the other side of town with a youngish Jewish wi-
dow with a slew of small children. She was a cheerful, stocky little woman with ruddy
cheeks. As soon as we sat down to her table and saw spread out before us all the dishes
heaped high, steaming hot from the kitchen, and rich spicy smells 4ll around, like a
home, we unwound and started jabbering away, joking and bantering and laughing, and
she stood by our chairs with a big smile, as if entranced, and took in every word,
laughing hard along with us and making herself a part of us without intruding. How
she enjoyed seceing us eat heartily! And when the food ran out, how happily she ran
into the kitchen for more. The place had the jovial spirit of Dickens when she was
there, and the warm, giving spirit of a genial mother who knew how to keep hands off.
How much she gave us! And how uncertain her own future was.

Despite this connection, I had no question in my mind by this time that I was a poet,
that that was the authentic I and that my life would be determined by that. Thus, when
I was being a poet, I felt as unconnected to being a Jew as if I were on another planet
which admitted no extraneous body. This had me in such a powerful fix that it shut
out the reality of my father’s support and I acted as if it would go on forever, taking
only courses that fitted this planetary purpose, with no view to a vocation.

It was in this state that I met my new friends. By the time I got to Madison, Leon
Serabian Herald was already established there on a Zona Gale fellowship for talented
young writers. We formed an immediate bond. It was he who told me about Margery
Latimer, saying that I’d like her. She was the other Zona Gale fellow on campus. Leon
was an Armenian whose parents had been killed in the Turkish massacres. He had been
brought up by an uncle in Cairo and had come to the states on his own at the age of
what he thought was twenty. He couldn’t be sure because the Turks had destroyed thé
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vital statistics in his village. When I met him, he had learned to speak a faultless
English.

He was a gentle friend with a sunny, open disposition. He had an endearing sim-
plicity. All he wanted was to be a poet. The only other thing he needed was a woman,

* and to her he wrote paeans of lovely, exotic metaphors. Neither Margery nor Leon at

that time had intellectual interests outside literature, so they didn’t bother to go much
to classes except to William Ellery Leonard’s writing course. Leonard was Madison’s
Man of Letters, as well known then as a poet as Carl Sandburg.

Margery came from Portage, a small town near Madison, and as God-awful a place
to her a Gopher Prairie. She was descended from the great Bishop Hugh Latimer and
from Anne Bradstreet and John Cotton. What struck one immediately about her was
her radiant presence: a great shock of golden hair falling free to her shoulders, gold
with more life to it than auburn and more serenity than red; a radiant smile, full, warm,
committed, trusting, guileless; a mellow, vibrant voice, the most earthy part of her,
coming as if from the deep; a hearty laugh with a musical lift at the end; unusually
large, observant eyes, always curious... a presence that would have made Blake sing.

Embellishments seemed false to her and demeaning. As a consequence, she wore
no makeup or lipstick or high heels and only the most plain dresses, and her walk was

" very straight and direct, unself-conscious. Not that she was not womanly, but it was

n